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Human intervention and engagement in the technology context  

 –   values and value dimensions, intent and motives 

As I proceeded through the years of my youth, the 1960s and the 1970s, there were certain reflections on the legacy of technology which were pivotal for many of us ‘babyboomers’ as we moved through each generational era. 

Stephen Hill cites some of these in his work, The Tragedy of Technology (1988).  Jacques Ellul’s The Technological Society was prominent among the works Hill considers, just as I likewise reviewed Ellul’s thesis extensively in the context of my key work then, Motives – the source of fulfilment (January 1988). 

Many of us remained cautious and apprehensive when we were confronted with the dire analyses of Alvin Toffler in his Future Shock and The Third Wave.  

While, when I eventually broached the world of tertiary study, I was soon enough aware of Herbert Marcuse’s legendary critique of the ephemeral life-world of cultural and social technology, as purveyed throughout his study entitled One Dimensional Man. 

These iconic works are among several proposed by Hill as addressing the ‘purpose’ of seeking ‘to focus on what it is about the link between technology and society that produces the apparent domination of social life by technological change’ (Hill: 1988; 3). 

While there are many further analytical contributions Hill seeks to raise through his work.  Primary in this for him is to establish the historical link or connection ‘between technological systems and culture’.  He proposes to advance ‘an understanding of how the cultural properties of technological systems have power to penetrate and shape wider cultural expressions and constructions of meaning, thus drawing these wider values into alignment with a technologically inspired trajectory’ (3).  

Ultimately, Hill’s culminatory aspiration is to draw ‘historic and cross-cultural analysis together into an integrated perspective on the relations between technology and society’ (3). 

Therefore, emergent from this initial dialogue is the reality of values and value dimensions as the primary influential agents in the interaction of culture in the context of technological systems and change.  Such ‘wider values’ in this culture-technology context, could enable greater ‘alignment’ of this dimension throughout the ‘technological trajectory’.  

These are values which emanate from the interpretation and discernment of people as individuals collectively or personally in this context. 

Correspondingly, this situation would enable more definitive authentic and relatively autonomous expression through the contribution of each and all people in this culture-technology context. 

Accordingly, the culminatory intent and consequent substantial core motives which would underpin this process would be worthy of extensive review and analysis. 

Among the truly inane assumptions which linger and are often expressed from the Australian cultural colloquial idiom is the banal prognosis:  

‘She’ll Be Right, Mate !’ 

This expression could be considered indicative of an almost Pollyanna-like optimism if it were not so obviously intended to signify a kind of blind faith in the future, whatever may be the likely outcome or consequences of past and present contingencies. 

So ‘She’ll Be Right’ resembles a form of optimism even when all may contravene any prospect of such optimism being either fulfilled and/or relevant. 

What beams incongruously throughout this foregoing bleating testament to recalcitrant intransigence is also an ironically shallow deference to human intervention – whatever ‘she’ happens to be, even though ‘she’ is implicitly affirmed as a human phenomenon, when in reality the circumstances comprise a situation which actually palpably lacks a sense of human presence ! 

Indeed, ‘she’ cannot ever be categorically ‘right’ absolutely, as human intervention would clearly figure substantially in any amelioration of whatever condition ‘she’ may be in.  While even given the advent of so-called ‘natural’ influences being presumably also evident, the prevalent situation would still remain flawed inevitably. 

Accordingly, human intervention in the situation and/or phenomenon of ‘the wider social and technological context’ (26) is what Stephen Hill primarily explores:  ‘the technological determinist position dissolves to the extent that it does not admit social [and therefore human] shaping forces’ (26), he affirms. 

What Hill cites as the ‘enframement’ of the technological trajectory ‘therefore needs to be inclusive of, and responsive to, ‘the social shaping forces’ wrought through human intervention, as Hill attests.  While my further contention is this morphology is relatively fluid, so as to be responsive to any orientation around equilibrium and/or relative autonomy, through which each human contribution could rendered as a broadly implicated, yet also particular, facet of ameliorative endeavour in this whole context. 

Therefore, while it well may be asserted:  ‘Technology presents us with a cultural ‘text’ to be read in everyday life’ (28), actually human influence really is pivotal in presenting this ‘text’, and we each contribute respectively, collectively and personally, through each of our distinctive contributions. 

Correspondingly, ‘technological and social changes’ inevitably proceed through such a trajectory. 

Accordingly, ‘human action and intention’ (24) remain vital in all this, along with the deeper motives which I cite as broadly resonant and significant in this context.

However, suitable ‘alignment’ through human ‘engagement’ palpably must be evident in this respect, along with a dynamic place for the ‘learning organisation’. 

How does all this render the original ‘aesthetic’ of ‘harmony’ the early Greeks proclaimed as the essence of ‘techne’ – ‘technology’(from which the term ‘technique’ is derived) – or ‘the music of human engagement’ (38,40) ? 

Such ‘music’ and ‘engagement’ in the context of contemporary technology, Australian-style, evaporates most diffusely when we consider another of our beloved banal moral mantras: 

‘If it ain’t broke, don’t try’n fix it.’ 

The problem inherent here is that when everything is just left as it is, as a technological and/or cultural imperative, nothing can ever be plausibly improved, or be subject to substantial and/or significant human improvement – especially continuous human improvement. 

Yet, such a relatively progressive ameliorative dynamic is essential to cohesive consistency and continuity in the cultivation and sustenance of the broad human trajectory. 

Transformation in technology and culture depends on such a thoroughgoing ethos, rendered most ameliorative when this is based on a profound humane sensitive intuitive and vibrant aesthetic form of appreciative awareness and realisation. 

Such an ethos thereby thence remaining attuned to the ‘wider con – text’ of ‘cultural meanings’ (43). 

The broad nexus of ‘technology-society-culture’ could then become palpable through the earnest appreciation of such ‘cultural values’ (45).  

‘Super-ordinance’ (50) in symbolism and imagery would be less open to cooptation and manipulation such as to diminish and deplete authentic distinctive personal human endeavour. 

A broad ‘confluence of values and motives’, as I have cited, would be viable referential ground for such a broad collective ethos, with the universality of ‘ubiquity and inter-connectedness’ (53) thoroughly, adequately and meticulously construed in all this. 

Responsibility and equity would remain correspondingly vital from this perspective. 

Accordingly, so would ‘written language … [which] allows a perception of change’ (65), yet paradoxically also reveals and reflects the perception through which change emanates. 

Just as ‘instrumentally powerful culture’ can erode the ‘fabric’ of traditional cultures (75-76), so it is that an ethos of participation, as I have discerned through this interpretation of Stephen Hill’s perspective, can culminate in a greater propensity for what I have cited as cohesive ‘dimensional accord’, deciphered through ‘threads of meaning and significance’ in the cultural ‘Life Journey’ context. 

Therefore, the depletion of a secure sense of community can complexify the prospect of ‘Personal Security in the Community’, as I have termed this phenomenon. 

Cultural transformation tends to emerge from a process of ‘learning by doing’ [Claude Levi Srauss] (81) in a local experiential context. 

‘Culture is not constituted somewhere else and given to us (90).  

‘It is constituted in our daily lives … [and] rarely seen (90) … [it] concerns the meaning system of society (90-91) … ‘to make sense out of experience, to give it form and order’ [Clifford Geertz] (91) … [and it] cannot be separated from consciousness (92) …’ While ‘ ‘active’ and ‘passive’ synthesis’ [Edmund Husserl] remain alive in all this. 

All this supports ‘the entire edifice of meaning and purpose in daily experience’ (97). 

‘Culture is fundamentally predicated on survival’ (98). 

Correspondingly, mutual ‘homeostasis’ derives from the core of this context, this being the essence of ‘autopoiesis’, from my perspective. 

‘Culture is a complex whole … [which comprises] everything that has meaning, and [therefore] … everything we can perceive (99) …’ 

Human action and intention – ‘the pivotal catalyst of humanity’

Certain technological ‘commandments’ are commonly ascribed to ‘progress’ in the modern age, further to the way through which Stephen Hill forms out his perspective of the key influences to flow from the prevalent technological imperative (23). 

Formative in the scope of this remorseless technology juggernaut being the imperatives of ‘efficiency’, ‘adjust[ment]’, doing what ‘can be done … must be done’, and doing all this because there is no alternative (TINA !) (23). 

Essentially, the foregoing imperative epitomised that suggested by Jacques Ellul in The Technological Society. 

However, Hill seeks to reframe the ‘experience of technology as the experience of apparent inevitability … [through] an immutable and ‘tragic’ power’ (23). 

Because, while ‘technology … as it is commonly understood, simply consists of collections of technical tools and artefacts – ‘things’ that offer humanity opportunities to transform … [innovative] technologies are the product of human action and intention, not of some inhuman process … 

‘Technological systems and patterns of change are experienced as a frame of inevitability within which we paint our life-picture.  Yet the frame is a product of human action … [which] aligns with human needs and only assumes power when humans actively engage with it … The frame ought to be plastic, but the remorseless tragedy of technology continues … displacing the technological frame of social experience with a progression of more encompassing frames (23) … 

‘Consequently, whilst the technological determinist stance aligns with many people’s everyday experience, to assume that technological systems are independent from the culture that creates them is untenable (24) … 

Moreover, Thomas Hughes maintained a ‘technological determinist view … was largely informed by ‘non-contextual, internalist histories of technology’ (25). 

‘The new sociology focuses largely on the social forces that shape the invention and initial use of technologies.  And clear evidence is emerging that particular social, political and cultural forces do shape the birth … [and] the maturation of technologies and their impact. 

‘For example, Bruland observes that one of the main stimuli for development of technologies of the early Industrial Revolution was the ‘need to control discipline and industrial conflict rather than a natural progression of technological efficiency per se (25) …’ 

The relative autonomy and authenticity required to pervade this situation would provide the means through which technological systems and ontological change could manifest at least possibilities for review and revaluation.  

Therefore, the technological trajectory as such remains at least a context of potential flexibility and a relatively ‘plastic’ morphology, even though it tends to be ‘experienced as a frame of inevitability’. 

Ultimately, the reality remains that ‘social acceptance’ is sustained through the complicity of people generally accepting ‘the idea of ‘obsolescence’ ‘, as Jean Baudrillard observed in regard to ‘automobile manufacture’. 

Hence the ‘paradox’ of ‘technological determinism’ as an ‘experience’ and personal/ collective ‘shaping of technological advance’ remains alive in the broad context of perceived ‘technological enframement’. 

All of which tends to render such a ‘frame’ and ‘technology text, as a context, rather than a frame, as such. 

The deeper phenomenon of human action and intention still persists as ‘the pivotal catalyst of humanity’.  Although ‘the artefacts’ concerned retain value to the extent they derive value in whatever context they remain relevant, pertinent and/or resonant.  

‘Mary Kaldor shows that the institutional context of the US state/military client relationship produced a distinctive style of technological innovation in weapons systems, which progressively became more complex, more elaborate, more sophisticated and grotesquely more expensive (25) …’ 

Often, ‘an established technological trajectory’ is resisted by ‘wider social forces’, so that such a ‘trajectory must be set in place’ through the auspices of ‘social and technological adjustments’ if these are to proceed [in] common trajectory (26). 

‘Donald Schon demonstrate[d] the necessity for a new form of corporate structure, the ‘learning organisation’ [to develop], before science-led communist innovation could proceed after World War II.  Jean Baudrillard shows that the progression of ‘fashion-based’ innovation in automobile manufacture depended on prior social acceptance of the idea of ‘obsolescence’ (26) …’ 

Moreover, ‘… the technological context for daily life, once created, limits and focuses the [‘likely’] future social developments … the emergent urban design [as Mark Rose] observes, is one that displaces neighbourhood cohesion in favour of individualistic isolation, and hence furthers demand for consumer products that align with privatised urban living … social forces and action are intimately intertwined with technological advance. 

‘So the technological determinist position dissolves to the extent that it does not admit social shaping forces.  However, the picture of social shaping has been painted close to the social canvas of particular inventions where particular social negotiations are very clear.  The wider social and technological context … [of interactions] … and the wider society remains less clearly (26) … a wider frame; the frame that everyday experience communicates to us is a consistent and apparently immutable technological ‘trajectory’ (27) … 

‘Thus the paradox between ‘experience’ of technological determinism, and evidence for the special shaping of technological advance, is not yet resolved (27).   

‘The theoretical program that follows must seek to resolve this paradox, that is, between the apparent ‘autonomous command of technological enframement, and the social ‘autonomy that creates this frame. 

‘The starting point [in this] lies in treating technology for what it is, a cultural phenomenon … the particular forms of technology that develop and bed into society are shaped by cultural meanings and social negotiations … [while] the experience of technology and its impact in everyday life are shaped by cultural meanings that reside within the wider society (27) … technology as a cultural force generally interacts with forms, and is formed by the wider culture of industrialising society.  Technology presents us with a cultural ‘text’ to be read in everyday life (28) …’ 

Thus, ‘the apparent social power’ of a technological trajectory’ morphs forth according to the ‘cultural meanings within technology’ and ‘alignments’ with its contemporary ‘artefacts’, and ‘social negotiations’ … [in a] broader culture-technology frame’ (28). 

Consequently, ‘… the depth of impact of particular technological changes will depend on the alignment between the changes and the social and cultural context into which the innovations are implanted, a context that has already been formed according to the technological and social changes that went before (28) ...’ 

Because ‘human action and intention’ form the pivotal catalyst of humanity, rather than ‘artefacts’ [‘tools’ and/or ‘things’], there is really no such entity as any form of ‘inhuman process’, as exclusionary of the human aspect, which is tantamount to the often ascribed ‘inevitability’ and ‘tragic power’ of technology. 

As I have proposed throughout Motives – the source of fulfilment (1988), intent is a transformative entity, as basically the engine room or catalyst of human endeavour, through which ever more complex and intricate ‘motives’ are cultivated and developed. 

Alignment with ‘human needs’ ensures human ‘engagement’, with the ‘frame of inevitability’ presumed evident in this continuous process. 

Therefore, ‘technological systems’ remain inextricably linked with ‘the culture which creates them’ – they cannot remain ‘independent’. 

Moreover, ‘social forces’ serve to ‘shape’ technological ‘invention’ and ‘use’. 

Indeed, ‘particular social, political and cultural forces’ all remain vital in this whole context. 

All of which tends to substantiate my thesis in The Corporate Imperative (1987) that it is essential to consider the human element – ‘people’ – as our collective and individual ‘primary resource’, in priority to technology per se. 

As a further instance in the technology trajectory, Stephen Hill observes that in mid-19th century England ‘… the aristocracy were besieged not only by the barbed wire [boundaries – through which they failed to preserve substantively the recreation of fox-hunting] … but by the whole march of industrialisation.  As a result of a wide range of forces, the proletariat were emerging as a socially cohesive cultural group … In the case of the aristocracy, their power as a ruling class commenced its downward plunge as soon as the authority of a hierarchical church (and its intimate link with the State) was undermined by Protestantism (28) … 

‘For, along with this social force came de-legitimation of the nobles’ inherited privilege to act on behalf of God in controlling rural estates and the peasant’s employment and life-space (31).  The demise of the aristocratic and ruling class was fostered by the authority of individualism and the rationality that followed the Enlightenment, for this questioned the legitimacy of all tradition (32) …’ 

Because of entrenched reliance on social acceptance and the general widespread engagement of people in technological development, the notion of a ‘learning organisation’ is required for further substantiation of the life process.  Just as ‘social acceptance’ is required to sanction ‘obsolescence’.  

However, ‘once created’ technological development and initiative tends to ‘displace neighbourhood cohesion in favour of individualistic isolation’. 

Consequently, the inevitable ‘paradox’ of the ‘experience’ of technological determinism, and the special shaping of the technological advance of ‘cultural’ formation of technology in ‘everyday life’, morphs out inexorably.  

This proceeds through the emergent ‘cultural ‘text’ and ‘alignment between these changes in the social and cultural context’.  Just as I explained these dynamics through my earlier work, entitled Beyond The Classroom, and developed this thesis in further such contexts. 

Correspondingly,  ‘In the case of the working classes, their very formation was a direct product of industrialisation … Formed originally from the margins of 18th century society’s displaced and marginal peasants, women and children, by capitalists who had an economic interest in collecting a machine-disciplined workforce under one roof, the class had not realised its cohesion for some time.  There had been some success [among the working classes], such as within the northern town of Oldham (32) …’ 

However,  ‘These movements invariably failed (32).  

‘They did not provide a sense of power in cohesion, a necessary base for the development of class consciousness and identity.  By the later part of Victoria’s reign however … the [‘proletarian’] class was becoming conscious of itself as a social and political force …’ (32) through increased collective living arrangements, literacy and education. 

Technology and an aesthetic ethos  –  experiential equilibrium and equanimity 

Stephen Hill proceeds to show how the use of the ‘technology’ of brass musical instruments, used by brass bands performing in village situations, provided for the galvanising and solidarity of working class people and interests. 

‘These are fundamental principles of the technology-society relationship.  Technology is produced by particular social forces.  Technology produces both intended and unintended social change.  Technological systems enframe the meanings and consequences of particular technological artefacts.  But the meanings and social consequences of technological change come to rest at the level of the life-world experience of the people.  Technological change therefore is not, by itself, productive of the particular alignment between the technological possibilities and the society and culture that exists (33) …’ 

All of which means the ‘technology-society relationship is interactive’, with ‘alignment’ of the subsequent ‘interactions’ providing the ‘key’ to the ‘enframing of possibilities’ in this context (33-34). 

If we allow such a cultural and socially interactive interpretation of technological development and the trajectory to proceed from this, then people collectively and personally remain influential in the nature and outcome of the consequent process. 

Thus, as people personally weave together the raw urges which intertwine with the volition they experience, to thereby comprise their intent, they will be contributing directly to the technological phenomenon and life-world which constitutes their existence. 

Thence, through this veritable effective engine-room of their intent – which encompasses the body and substance of their intentions – they will cultivate and apply the greater motives through which their response, behaviour and actions unfold.   They will experience something of a filtering process whereby their personal morality, manifested as conscience, and ethical sensibility manifested as ethics and convictions, will feed into this whole process along with the ever prevalent influence of social edict. 

Thereby, the prospect of social inclusion, which would incorporate the comprehensive range of these contributory elements, would be augmented to the extent vibrant and vital community engagement would prevail to integrate all these elements, as Stephen Hill alludes through his broad analysis of technology/ culture/ society alignment. 

Further, citing the effect of the invention of ‘the electric plug’ on ‘middle-class housewives’, Hill notes such ‘proletarianisation … was the result of [such] wider social-technology alignments’ (35). 

‘It follows from the … examples [presented so far by Hill] that technological determinism as an argument is an entirely inadequate explanation of the way that technology and society interact, even though life-world choices are enframed (36).  

‘It also follows from the examples that the application of particular inventions as well as the impacts of technological change are directly connected to the wider social and technological context in which they are housed.  Finally, it follows from the examples that the last resting place of this interaction between ‘enframing’ technological systems and social change, lies deeply within the life-world, and the meanings that are constructed within it by the people who are living their daily lives (36).  

‘Thus the shape of technological application and its impact is produced in cultural interaction (36) …’ 

Thus, Hill provides further background substantiation for his interpretation.  

‘Following a concert given by Fritz Kreisler, a woman came up to him and said,  ‘Maestro, your violin makes such beautiful music’.  Kreisler held his violin to his ear and responded,  ‘I don’t hear any music coming out of it’ (37) …’ 

Then Hill explains the alignment of this perspective with ‘the original Greek conception of … technique and knowledge … The ancient Greeks had a world view that asserted human engagement with the natural world’ (37).  

‘Following Pythagoras’ definition of ‘the study of the comely and harmonious order of the world’ (37), ‘Greek science was more to do with the human engagement in the aesthetic of the ‘Kosmos’ … Similarly, the Greek root for ‘technology’, techne, is to do with not only the activities and skills of the craftsman, but also comprises the arts of the mind, and the fine arts.  Techne like science, involves an aesthetic, or as Heidegger describes it, a ‘bringing forth to poiesis’, or the human construction of poetic meaning with technique (37) … The ‘ology’ part of the word ‘techne-ology’ refers to knowledge about techne, literally, ‘words of knowledge’ (38) … 

‘However, by the time ‘technology’ came to be defined by the American Webster’s Dictionary, its meaning had fundamentally shifted to ‘the application of science to industrial use’ (38) … 

Whereas,  ‘Employees generally see technology in the 1980s as an alienated force that stands somewhere behind their left shoulder, and which, with one breath of change, may extinguish their means of livelihood.  The aesthetic is one of externally imposed order rather than human harmony; the words of knowledge are opaque, controlled by those who are masters of the technological system and the variety of specialists who inform them (38) … 

‘As Marcuse proposes,  ‘The industrial society which makes technology and science its own is organised for the ever more effective utilisation of its resources (39) … 

‘Human activity is taken into the process of rationality ordering this world, and seeing this world through the foggy mediating lens that technology provides (39).  

‘Thus, even the act of labour praxis that Marx identified with joining consciousness and action in transforming the world is itself mediated by technological filters (39) … 

‘As far as the Greeks were concerned, the aesthetic [aspect of ‘technology’] was one of harmony derived within human engagement.  As far as modern society is concerned, the aesthetic is one of harmony between smoothly integrated technical systems, a harmony that mirrors the assertion of ‘instrumental’ over ‘communicative’ action … for the Greeks the harmony is the music of human engagement, and for the modern world, the harmony is the music of smoothly meshed, quietly humming technical systems (39) … most of the harmonious order of the technological world is background or ‘technological texture’ (40) …’ 

‘Emile Durkheim observed how religious totems symbolise and draw into experience the whole social order and solidarity of traditional societies.  God is sitting in the driving seat of the automobile now rather than on the church altar (40) … 

‘Our focal experience of technology can embody our relationship to the natural or social world through technology (40-41) … Meanwhile, we see the world through the tool … We experience the world’s natural texture and usefulness (or, for that matter, the cosmos) through what the tool makes possible; and at the same time, we close off sensuous experience (of, for example, coolness or sensual stimulation) by what the capability and design of the tool excludes.  All technology mediates our life-world experience according to technological design parameters (41) … 

‘Thus, the distinction I have observed here between tool and machine allows us to see that from the most simple to the most complex technological artefact, there is a continuum of mediation of our direct experience of the world that tools allow us to transform (41-42).  The entire spectrum of technological artefacts stands however as foreground to the active harmony and inter-connectedness of  … background technological systems (42) … 

‘The machines are brought to life, and thus illuminate this background, only through human activity.  Unless we know what the machines are for, and how to use them, they remain as rusty and inconvenient pieces of matter that we must negotiate our way around in everyday life … The tool or the machine in this sense embodies cultural text that is set within the grammar of the background system (42) … 

‘The artefact text is transparent to the extent that we have the knowledge not only to use the machine and understand its inner working, but also to intervene actively in designing, fabricating and modifying the machine and its use (42-43).  

‘Transparency comes with a level of active engagement that involves not only reading, but also writing the text … Consequently, what determines the level of opacity or transparency of the artefact text is the level of alignment between the stock of knowledge that we have access to within our life-world experience, and the stock of knowledge that is hidden within the artefact (43) … 

‘The stock of knowledge ‘appears’ as technical knowledge (43).  

‘But this technical knowledge stands in front of the cultural meanings and assumptions that make sense of it … Furthermore, the text of the artefact stands in a wider con – text, against which the textual meaning makes sense (43).  

‘A machine system only makes sense as a machine when it is located in a physical and cultural context that indicates its machine-usefulness (43) …’ 

Therefore, this ‘con – text’, as a relatively fluid malleable phenomenon, can enable us to avail ourselves of a less rigid structural entity or form than a static ‘frame’.  

This quality could assist us in deriving the means and wherewithal through which to proceed more substantially with our everyday experiential intensively authentic ‘writing’ of ‘the text’. 

Thus we would be suitably placed to contribute earnestly and authentically in this context, to the optimal extent of our propensity and relative autonomy, personally and collectively. 

Then we could retain a broad deep experiential equilibrium, infused with equanimity.  This would epitomise a realisation of ‘communicative … harmony’ through ‘human engagement’, as comprised ‘the aesthetic’ for the Greeks.  

We could then experience technology through a much broader human perspective than ‘the ever more effective’ application ‘of its resources’, which could bring more awareness of more natural ‘sensuous experience’ in this respect.  

‘Artefact meanings, like all cultural properties, have evolved historically, and contain within them their historic residues.  Meanings and experiences are in constant negotiation within culture … Thus the acquired meanings of technology today have been derived within a historic negotiation process, where originally people negotiated the meaning of their life-world space within existing technical and cultural contexts, and gave birth in their active constitution of the world, to new techniques, new meanings, new frameworks of cultural values – in a continuous dialectic process wherein new meanings emerge out of what went before (45) … 

‘The mechanical clock, invented within the confines of 13th century Benedictine monasteries, was, as Lewis Mumford observed, the model for all automata (46).  

‘The clock embodied standardisation, the intricate connection of technical parts, a means of ensuring an even flow of energy through a complex technical system, strict regularity of movement, and a means of governing the overall pace of this movement … Even the ‘automation’ that seeks to model life itself, as does the present day robot, has existed since antiquity (46) … 

‘However, housed as they were in a different productive and cultural context, the artefacts and systems had a quite different cultural salience to the life-worlds of the people to that which has emerged with industrialisation.  Thus the meanings of modern technological artefacts cannot be found in the objects themselves, but in relating the symbolism of the object to the cultural context and world-views within which the meanings of the immediate objects are located (46) …’ 

Through ‘… the industrialisation threshold … movement, a transformation of world view injected a totally new condition into the modes of interaction between people, and thus a new code into the social process within which culture is constituted.  Modern meanings of technology have emerged in the continuing dialectic negotiations between the immediate life-world and its cultural context (47) … 

‘At a deeper level of the cultural order, the recognition of machine power solved a fear of bondage to the uncertain, capricious, dangerous but nurturing power of nature’s rhythms.  In its assertion of human power to regulate nature’s uncertainty through technique, the move in world view provided a legitimacy frame for the capitalist class to take charge of the mechanical means of production (48) … 

‘Inscribed in the mechanistic assumptions of industrial technology then, is the fundamental cultural principle of ordering human arrangements to align with the actualising of technical power.  This cultural principle is an inheritance from history and the social forces of production (48) …’ 

The broad nexus of technology-society-culture clearly becomes palpable throughout the experiential dimension as ‘acquired meaning’ through ‘experience’, negotiated through ‘cultural values’, then interpreted and discerned through the ‘continuous dialectic process’. 

Ever vital and essential in this deep quest for adequate coherent tangible meaning and values is ‘the immediate life-world and arts cultural contexts’, which compass the catalytic dynamic through which the cultural-aesthetic milieu can sustain the meticulous cultivation of a thriving bountiful collective ethos. 

Precious artefacts may then retain their value and contribution through the vibrant memory, and through perpetuity of the form, symbol or image concerned, along with the broad significance, relevance and resonance of these throughout the broad experiential Life Journey process.    

Seeking to discern and interpret the whole dimensional realm 

 purposeful intent and surplus value

‘In direct alignment with the world view of humans from the capricious control of nature into the new bondage of humans in technologically ordered arrangements was the emergence of a liberating philosophy.  This was a philosophy that liberated thought from the tradition-constrained interpretation of what God’s will said about nature and human arrangements … The new mode of thought [derived through the ‘Renaissance’ and ‘Baconian science’] specifically connected transformation of nature with progress of knowledge, and thus emphasised systematic and controlled observation of the natural world … [and] employed rational logic to correct cause and effect (49) … 

‘Whereas in Greek science the harmonious order of the world was in in the world whether we see it or not, the inherited Baconian view was that reality is what we see in front of us.  Yet, according to Bacon, ‘human understanding resembles not only a dry light, but admits a tincture of the will and passions, which generate their own system accordingly’ … The attainment of disciplined observation was therefore a never-ending contest with human weakness (49) …’ 

‘Intrinsic to th[is] new mode of thought is the recognition of regularities and interacting systems beneath the world of appearances, regularities and interactions that can ultimately be represented in their present form through mathematical logic, rather than through cultural interpretation (49-50).  The complexity of nature’s systems can be grasped and manipulated through specialist and disciplined knowledge (50) … 

‘The aesthetic implication of this logic followed, that is, that the systems should smoothly interconnect, and inefficient or dislocating components within the system should be eliminated … The logic was still the logic of the super-ordinance of technique over social arrangements.  The aesthetic was one of system-harmony.  And the attention … [being directed to] where a retarded component in the smooth development of integrated systems is the focal point of greatest design effort [‘reverse salience’] (50) … 

‘Th[is] principle was born within the alignment of philosophy with economic advantage, and more fundamentally was in keeping with the world view transitions that were occurring within the wider proto-industrial culture.  In our experience of contemporary machine systems we therefore confront our own history (50) … 

‘This is analogous to the persistence of acquired characteristics in a changing environment’ – Thomas Hughes (50) …’  

‘Karl Marx saw this embodiment of history in machines of the present as a capture of the ‘social forces of production’ into machine technique, that is, a capture of all the forces that allow a society to produce – [these being] past thinking, prior social relations of production, productive knowledge, and meaning systems that make sense of what the machines are for, and whose interests they serve (51) …’ 

Correspondingly, therefore each and all of the elements, situations and experiences which infuse and comprise Our Life Journey become our authentic antecedents, either to be treasured as worthy contributions, or dismissed as ephemeral or inconsequential, further to whoever it may be who considers our earnest endeavours. 

However, further to the ‘persistence of these acquired characteristics’, as Thomas Hughes puts this, the ‘persistence’ of whatever resources of wholehearted ‘will and passion’, in Bacon’s terms, would conversely morph forth to imbue the very continuity of concerted ‘intent’.  The momentum of such intent would be consolidated through our most deep profound earnest ‘motives’, through which we clearly discern and interpret the whole dimensional realm arrayed around and within us. 

Surely what would emanate from all this would be a broad ‘confluence’ of ‘values and motives’, as I’ve expressed this, to inform and imbue the broad collective ethos I’ve cited as the palpable antidote to structural intransigence.   

‘This dynamic, whereby capital interests ‘objectified’ human productive history to elite economic advantage, has injected a series of interrelated momenta into the shaping of industrial technologies of today (52) … The momentum that derives from the interactions between the dimensions of the technological dynamic is powerful (54).  

‘It is also self re-enforcing (54).  

‘Within each of the dimensions of technological momentum – complexity, scale, power, ubiquity and inter-connectedness – the same process of objectification of labour is operating (54) …’ 

Accordingly, ‘… the shape of industrial technologies is commanded by a momentum in scale, as increasing levels of capital acquired from past exploitation of labour allow surplus value to be turned back into larger, more competitively efficient, machine systems (52) … the shape of the technological system is directed by a momentum of increasing ubiquity and inter-connectedness.  The two principles mirror each other in the increased pervasiveness of industrial technological systems throughout the whole world … Ubiquity and inter-connectedness are thus intimately related momenta behind the shape of technological systems (53) … 

‘The cultural symbolism of the original industrial technology-culture alignment persists.  It is there to be confronted in every technological artefact that we experience in daily life … All that is different (compared with the cultural pattern that was asserted by technique in the transition towards industrialism), is the seemingly immutable power of these cultural meanings, and the ubiquity of their framing of active engagement in the world … ‘Reactions’ [to technology] have primarily fragmented into reactions against particular technological system excesses (55) … 

‘All reactions, including that of the more general ‘Green’ movement and politics are set within the wider world view, philosophy and praxis of the system’s momentum (55) … even with its extraordinary power to advance, the technological system is still shaped and transformed because of social and cultural alignments with the trajectory the ‘system’ is following (56) …’ 

Prospectively, this ‘social and cultural alignment’ which sustains any viable development trajectory could just as readily be ‘aligned’ with a just as palpable ‘ubiquitous’ universal ethos, through a complementary confluence of values and motives.  Further, such a confluential phenomenon could culminate through the dynamic catalyst of purposeful intent, as I have interpreted and explained this element throughout Community Development – an interpersonal perspective (a five-part series of studies presented to the United Nations of Australia – NSW ‘Community Project’ group from October 2002 to February 2003), together with Motives – the source of fulfilment. 

Such ‘alignment’ and ‘inter-connectedness’ of values and motives, through all these foregoing elements in the context of human endeavour, form the foundation and criteria for all subsequent personal meaningful significant inclusion and engagement. 

The ‘surplus value’ of substantial relevant and resonant human endeavour could then be invested in a viable broad worthwhile universal ethos, rather than simply through the structural-functional technology of contemporary economic avarice.    

‘The particular path of technological progress will depend on the whole infrastructure of knowledge-generation, education and cultural expectations into which the technological system is embedded (56) …’ 

‘Technological artefacts are solid.  The cultural meanings that have been historically sedimented into them are objectified, and whilst remaining closed to scrutiny … they are at the same time removed from immediate negotiation and reinterpretation (58).  

‘In this sense, the cultural text which stands in front of us is a closed book (58) … 

‘But because of its physical property of being (metaphorically) a ‘book’ that contains fixed words of print, it retains the same message as last time, when we can finally prise open these hide-bound covers to peer inside (58). 

‘The ‘words’ that symbolise remain the same (58) … 

‘Reinterpretations will emerge as the con  -  text surrounding the text is transformed, thus signifying a different cultural salience of the text itself.  But the original text stays there … reinterpretations will be limited by the basic assumptions of what is written (58) … 

‘As with reinterpretations of the Bible, the new meanings derive from new alignments between social experience and the text’s message.  Protestantism focused attention on personal responsibility, an orientation that aligned with the person being set adrift in a world of transforming structures of authority (58).  Prior Catholicism focused attention on the priestly hermeneuts who, in religion-centred social structures, mediated the relationship between the individual and God (58-59).  The shift in interpretation was associated with experience of crisis in the alignment between experience and the prevailing ideology.  Similarly, the technology artefact text of the industrial machine has shifted in meaning throughout industrial history … the confrontation with a general faith in technological infallibility by the breakdown of nuclear power stations at Three Mile Island and Chernobyl, have fundamentally shaken the foundations of popular acceptance of the benign power of technology systems (59) … 

‘The stability of textual meaning remains because the machines can only be brought to life and used for social purpose within a cultural context that focuses attention on the text and the knowledge and power it implies (59) … 

‘The process of enframing follows the trajectory that the original text had written into it … Technological artefacts of the industrial system therefore embody a resilient cultural ‘text’ (59) … 

Responsibility as ‘ability to respond’  – 

cogent aspiration, mutual maturity, authentic equanimity and Deep Friendship 

‘In non-literate societies cultural traditions are brought to life continuously within the present … whilst the conditions of transmission – speaker/ hearer interaction – tend to draw cultural traditions into alignment with present experience into consistency between past and present … Immediate lived experience therefore embodies all history, interpreted and refashioned to make sense of present events, social practices and relationships (60) …’ 

Given the substantial (inter)personal resources of earnest endeavour, personal authenticity and collective resilience available for us in these turbulent yet progressive times we are well placed and situated to apply these relevant criteria to concerted amelioration of the human condition. 

Vital for such noble enterprise would be our propensity to move on from ‘personal responsibility’ as the most credible aspiration left us through our moral, ethical and spiritual antecedents and legacy. 

Responsibility can only be feasibly fulfilled to the extent of our ‘ability to respond’, as such, whereas a more cogent aspiration of mutual maturity, as I have expounded this quality, could be acquired incrementally through earnest faithful cultivation, based on a prevalent attitude or disposition of authentic equanimity, derived as a concomitant of ‘equity’. 

‘Within an oral culture the symbol (the word) and referent (experience) are immediately experienced together, and the symbol is fully coloured in with this experience – by vocal and physical gestures that combine to particularise what the word means, what it can refer to, and what it implies of tradition, immediate social relationships and the events or objects that the word refers to (61) … 

‘Some resistance is built into oral cultures against the continual refashioning of meanings.  As in all cultures, both oral and literate, the culture must ‘work’ in terms of relating social practices and cultural meanings to the ‘reality’ the people must deal with in order to survive.  So whilst meanings accumulate or transmute, they also have a persistent reference point in the culture’s relationships to definitions of a workable reality … Historic consistency is also built into oral cultures … through specific social practices (61) …’ 

For instance, in Tonga ‘… the king’s gift-giving ceremony [a ritual in which the king is not even directly involved] is arcane.  But its significance persists – as revivification of the seamless web of meanings and authority that once existed in an oral culture.  The mnemonic of ritual brings the past to life in the present, preserves traditional social structures, and provides boundaries for the transformation of meanings (62) … 

‘Within an oral culture the world and its meanings are continuously and actively shaped within the people’s own life-world experience.  History and events outside this direct subjective experience is rewritten to connect with and make sense of this immediate life-world.  This is not so when the medium is technological (62).  

‘Experience of the rest of the whole world is brought into reach, but is already mediated by interests that have no connection, or for that matter interest, in the immediate life-world of the receivers (62-63) … 

‘The experience of others who reside outside the immediate life-world is therefore passive, its immediate construction of meaning not actively engaged with either the full human circumstances of the event or the actors who are presented to consciousness (63) …’ 

Whereas,  ‘Writing records a past in a form that, as long as the texts remain accessible, can be returned to as in a time-jump out of the present into the past.  History does not disappear over the horizon of the past beyond which direct memory of those who are now alive cannot penetrate … So the subjective experience of history is not brought into the present in its experiential totality, just those elements that are deemed to be worthy of written record in a past and different age and culture. 

‘In written languages, history stands as a partial representation of past experience in an autonomous relationship to interpretation and presentation in the present … Written texts draw historic record into the present (63) … But the texts remain autonomous, are not related in our experience or in the experiential events they refer to, with the life-world we directly inhabit and make sense of in continuously constituting our culture (64) …’ 

Meanwhile, there is an aspect of ‘choice’ in how we may respond to these ‘written’ elements. 

‘The choice is, however, conditioned according to what elements of past experience the written texts accentuate, and how these accentuations align with contemporary events and experiences.  Thus, histories are continuously rewritten in tune with the ideologically conditioned attention of the time of writing (64) … 

‘Written language, by virtue of its autonomous domain, therefore allows a perception of change (even at the level of cultural and belief change), or ‘progress’, of cause and effect, and of a ‘truth’ that stands in an independent relationship to one’s direct experience of the world in the present … Phonetic scripts imitate human discourse … Non-phonetic writing records only those cultural items that are deemed by the literate elite to be significant for cultural expression or action (65) … 

‘With the objectification’ of cultural symbols into written text there is a major transformation of the manner in which ‘text’ both enframes and commands the construction of cultural meaning within a society (65) … As ‘autonomous’ text, the machine text is severed from any relationship to the intentions or subjective world of its author.  The text is ‘context blind’ (66) … 

‘Historic contextuality is in a continuous process of removal, as old machines give way to the new, so what is confronted in the contemporary world is rewritten history, the older versions of which are removed from consciousness in ‘useless’ piles of scrap or occasional ‘quaint’ museums.  Thus, the experience of newness itself is one that implies the deeper cultural code of ‘efficiency’ and system-expression that the text’s grammar implies … Experience of the code of newness is therefore experience of the trajectory’s inevitability (66) … 

‘All, however, are only able to bring the machine (and its design) to life through abiding by its background grammar – of technical-systems logic, and inter-connectedness to associated systems.  This is a con – text (66) …’ 

‘At the level of ‘literacy’ within this grammar frame, the text accentuates and obscures human purposes according to what can be achieved through machine logic … [while] the power of command lies with highly specialised modern-day scientific ‘scribes’ … No one specialist can ever encompass anything but an infinitesimally small component of the whole … Not even the most technically literate can grasp or participate in the whole, so no subjective human agency has the power to fashion or refashion the whole, only to participate within it.  This situation is fundamentally different to the power of the performer in a culture predicated on oral text (67) …’ 

However, prospectively natural and resonant in this somewhat bountiful, yet often complex, confused and even tragic, ‘con – text’ in which we abide remains the propensity to ‘align’ ‘past experience’, as this tends to be manifested through ‘written texts’, with ‘contemporary events and experiences’ as these morph out for us. 

Correspondingly, the need to align authentically and pertinently our ‘past experience’ through the ‘representation’, ‘interpretation’ and distinctive ‘presentation’ of this, which emanates from our experiential life-world if we are to assimilate such diverse material into our (inter)personal ontology and being. 

Only thus can we cogently and consistently accept, appreciate and thoroughly imbibe ‘actively’, and thereby ‘engage with the life-world we directly inhabit and make sense of continuously, consulting our diverse culture’ through the sporadic ‘experiential events’ of our ‘subjective experience’.   

My Deep Friendship series of studies and associated seminar presentation papers comprise my distinctive substantial contribution in this, and I draw extensively from such experiential cultural resources. 

Moreover, in the machine culture:  ‘Professional remembrancers are the technical specialists who recite in their practice the inevitability of the written code’s consequences for social relations of production and the limits to human flexibility that can be encompassed whilst serving the written code … The myths and political rituals that surround [‘the whole configuration of machine systems’] serve the same function as in oral cultures, of reinforcing the hegemony and legitimacy of those who present and fashion the myths (68) … 

‘Thus, [Fritz] Kreisler could comprehend and master the written scripts of previous composers, and he could draw them into the present according to the instrumental ‘text’ of the tool [his violin].  He brought past music to life in much the same way as an orator could draw the whole history of an oral culture into the people’s immediate life-world experience (69) …’ 

However, ‘… the contemporary relationship between people and machines is far more guided by the dynamics of relationship to the ‘written’ text of technology (69) … 

‘Thus, the ‘harmonious order’ that we experience is not within the direct relationship between person and technology – as with Fritz Kreisler.  Instead, the order is background lodged deeply in machine-system coordination, a harmony that lies outside immediate life-world experience (69).  

‘The ‘aesthetic’ order therefore is fundamentally at variance with the humanly constituted order of the Greeks (69) … We stand within an order that is based on cultural values that intrinsically mediate our experience of anything but this order, and therefore assert the order above immediate life-world experience itself (69-70) …’ 

For instance,  ‘The picture posted on the billboard is obscure because its meanings are not immediately apparent.  The picture – or the wider contextual harmonic order – embodies deeply sedimented meanings that have been derived from historic capture of human experience and skill.  But what has been captured from the whole of human productive activity, or from ‘social forms of production’, is just that instrumental component of human skill that can be ‘objectified’ in the machine system to ease the burden of inefficiency that wider human productive participation in the machine-system perpetrates … Cultural meanings are enframed rather than in control.  Enframement of cultural possibilities therefore implies a trajectory that joins past and future – in terms of the progress of instrumental logic.  As a consequence, enframement also implies an inevitability in the continuing expansion of technical logic over life-world experience.  The dynamic of this trajectory is deeply woven into the cultural meanings that the machine-system implies (70) … 

‘At root is a cultural world view that asserts the importance of direct human engagement in the natural world … [with] a philosophy that asserts the power of rational logic, and a praxis that alienates thought from action … the artefact and its context mutually imply each other, and rigidify the meaning that can be read from the artefact text (71) … 

‘As ‘written’ text, the text is autonomous from immediate social reconstitution (71).  

‘As an autonomous text, the machine-text presents all history (71) … 

‘Just the ability to scrutinise and be sceptical of ‘progress’ ( … [through] ‘written records’) is removed because previous texts disappear into the junk heap of obsolescence … Consequently, no one member of the technically specialist literati can envisage or design the whole.  Power to define resides in the corporate or state interests that can employ the collectivity of literati, not in the literati itself (71) … 

‘Neither left nor right ends of the political spectrum have power to persist unless they retain alignment with the technological trajectory (72) …’ 

Lyrical narrative, distinctive purposes and ‘cultural values’ 

‘Dimensional accord’  –  appreciative confluence of purpose and fulfilment 

So that there is ample room for our distinctive ‘purposes’ to emerge, thrive and remain cultivated, it is vital for us to remain attuned enough to the ‘text’, along with its expression in the ‘music’ aesthetic mode – in the form of lyrical narrative, for instance – for us to substantially draw from this resource through our particular ‘immediate life-world experience[s]’. 

‘Cultural values’ will always be there as a form of interposition to ‘moderate our experience’ in this whole context, so it behoves us to remain acutely aware of this trajectory, so as to interact, apply, morph and modify its influence, however we can do this.  

Because ‘the artefact and its context mutually imply each other’.  

So we are situated and embedded in this context, however this works out.  

While the contemporary culture of our age is our culture, whether we approve this situation or not !  

Thus I earnestly sought to work out this reality with Delia in the early 1990s in South Australia, as I proved comprehensively throughout our life and experience.

‘The technology text embraces participation (72).  

‘Although the heart of this text is one of cold technical logic, the text implies the full range of human meaning, as with all cultural symbolism (72) …’ 

Although,  ‘The ‘written’ text is … not experienced as alienated or partial (72).  

‘Instead, the text deeply penetrates and circumscribes all cultural experience … Thus, the technological text is one of enframement in the logic of its own trajectory.  Every act of reading and writing the text in daily experience of technological artefacts reasserts the text (72) … 

‘Yet the trajectory is continuously creating new social and cultural alignments, and whilst dragging them into new alignments with technique, is by no means socially autonomous (72-73).  As a product of collective human enterprise, the trajectory could not be wholly autonomous.  The trajectory is just very powerful, according to its alignment with vested power centres that retain hegemony over the trajectory’s direction … The next step in exploring th[is] alignment … [is through] the dynamics of culture itself … [and] the foundation of power to define culture for its participants (73) … 

Stephen Hill explains how the introduction of steel axes into Australian Aboriginal communities by Christian missionaries, based on the most noble of pretexts, was devastating to the place and situation of Aboriginal elders. 

‘The new power symbol was now in the hands of the young rather than the elders, so the effect was to interfere directly with the traditional symbols of cultural authority, and thus seriously erode the control of the tribes by the elders (74) …’ 

Accordingly, ‘young Papua New Guineans’ working for ‘the Bougainville Copper Company [mine]’ brought their newly obtained wealth into the context of basic subsistence communities, [this consequently] then served to ‘deeply penetrate and erode the traditional structures of authority, obligation, status and cultural meaning of the tribal society’ (75). 

While ‘Skolt Lapplanders of Finland’ elders and their indigenous environment and culture were transformed through the introduction of modern transport in the form of ‘snowmobiles’ (75). 

‘Together, these three case studies demonstrate that technologies introduced from a more instrumentally powerful culture into traditional society ‘burn like a cigarette on a silken fabric’ into the wholeness of the cultural patterns that existed before (75).  

‘The artefact itself is an invading alien (75) … 

‘Invading technological artefacts are capable of eroding traditional culture at every level at which the culture is constituted and asserted in daily practice (75-76) … 

‘The artefact enters as a virus into the body of existing social practices, but the culture of the body has no immune system, primarily because the productive roots of the old culture are torn out from beneath the meaning system of the whole society … For the wholeness of the culture … is shattered … The traditional culture can do nothing but adjust or disappear under the onslaught of the assumptions and social practices that stand behind the modernist artefacts and techniques (76) …’ 

As the morphology of ‘the text’ is grounded in an ethos of ‘participation’, at least prospectively it is amenable to broaching ‘the full range of human meaning’ of our being, personally and collectively, as implied through its ‘cultural symbolism’.  Thereby this orientation can serve to constrain the ‘cold technical logic’ which tends to distance the text from its particular sensitive accessibility and application for us.  

Therefore by drawing the often delicate, yet ever palpable, ‘threads of meaning and significance’ together in a broad ‘dimensional accord’, as I propose and explore throughout Community Development – an interpersonal perspective, it is feasible to broach an appreciative confluence of purpose and fulfilment in the context of Our Life Journey and the technology text respective trajectories, at least tentatively.  

However, we need to evoke the relative autonomy and authenticity required to explore this potential alignment through ‘the dynamics of [contemporary] culture itself’.                                                                                                                                                                                                       

As a further instance, Hill reviews the diabolical experience of ‘the introduction of new fishing technologies into Sri Lankan villages’, from ‘1960 to the mid-1970s’ (76).  ‘Social boundaries within the village … [were] converted into a mirror of the industrialised capitalism that surrounded it, with the proletarianisation of the majority and the embourgoisement of an emergent elite.  Prior obligations of village life had disappeared along with the erosion of traditional social relations of production (76). 

‘Not only that, but the process of change led inevitably to closer dependence on the external urban-based economic structure (77) … 

‘The traditional ways, meanings and obligations of production were destroyed; the villages as a whole became increasingly dependent upon the urban technological system; yet the majority were pauperised and proletarianised in the process (78). 

‘And they couldn’t turn back because the past pattern of social relations had been demolished (78) …’ 

Similarly, the Ford Foundation initiative to introduce and apply ‘the tractor’ in the attempted transformation of subsistence agricultural economies from the early 1960s thenceforth – the so-called ‘Green Revolution’ – culminated in related anomalies associated with the cost and maintenance of ‘tractors’.  

The inherent ‘assumptions’ thence presumed ‘… specifically were targeted at using technological change to break the relationship between traditional agricultural practice and existing patterns of social, economic and cultural relations (79) … 

‘And the culture and economics of the modern industrial system marched further into the whole life-experience of the traditional societies, its assumptions written in the face of the tractor that got there before … The power of the artefact to transform … is a product of its association with economic power and new social statuses that are derived from participation in the invading economy and culture (80) …’ 

Just as the ‘tragedy’ of the ‘technology text’ and its ‘trajectory’ operated to marginalise island people of the Pacific region, among other such remote and/or marginalised people and cultures, so did the inexorable encroachment of ‘progress’ compromise the personal security of people in local communities in Western nations throughout the 1960s through to the 1990s.  

This development served to complexify and frustrate life and experience in the context of such local community existence, especially relative to children and families. 

Therefore, when I was appointed Coordinator and Executive Director of the Safety House Scheme in South Australia, in 1989, among my priority responsibilities was to carry out research into Personal Security in the Community, this being the title of my foundation report and analysis in this respect.  When faced with considerable change and complexity people in general inevitably become concerned and anxious about their personal security – the depletion of a secure sense of community.  This phenomenon is substantially documented throughout the report of this experience in Part One of my Community Development analysis.     

Meanwhile,  there remains evident a ‘common stock’ of traditional ‘knowledge that weaves social practices into the ecological niche that the society inhabits (81) … 

‘With the power of alien technological artefacts, th[is] indigenous knowledge … becomes ‘common’, useless, and associated with a past order the people are escaping (81) … 

‘The traditional stock of knowledge tends to be learnt according to a process that [Claude] Levi Strauss calls bricoleur … [or] ‘learning by doing’.  The knowledge is learnt as an ‘oral text’.  The acquisition of knowledge therefore directly supports traditional structures of status, legitimacy and authority (81).  As an oral text, traditional technical knowledge is deeply interwoven with cultural meanings, life-world experience and rhythms of daily life and productive activity (81-82) …’ 

When such knowledge and antecedents are transformed through modernist influences,  ‘… The culture stays stitched together but only with dissolving thread.  For the central heart of technique starts to beat to the central rhythm of the social and economic assumptions of the invading industrialised culture (82) … 

‘Along with this process of transformation the salience of the old cultural symbols is rendered impotent.  In an order that is reeling, physical artefacts of the powerful alien culture provide a new super-ordinate symbolism of an order yet to be achieved, an aesthetic yet to be grasped.  The physical artefacts represent the invading culture, and the power of order that is associated with it.  This is a power that can be held by an emergent elite who are first to move into the strong grasp of modernism.  It is a power that offers to make sense of a world that is falling apart within people’s lives and life-expectancies (82) …’ 

For instance,  ‘The new cultural symbols imply new saliences of foods that are associated with industrial culture (83) …’ 

This ‘ecological niche’ into which ‘social practices’ are woven is most reminiscent of the intrinsic inherent principle and process of ‘homeostasis’ or ‘inherent stability’ which emerged early as a foundational life-world principle at the outset of the Motives Foundation dialogue sessions Delia and I established with others in Adelaide SA in 1990. 

Although such homeostasis gravitates around stability as a primary cultivational principle, when construed through a perspective of imaginative creativity as a cultivational priority, this principle could be considered as the equivalent of ‘autopoiesis’ or ‘self-making’ cited earlier by Stephen Hill. 

Cultural cohesion of each interwoven contribution around the intricate tapestry of Our Life Journey is sustained through ‘structures of status, legitimacy and authority’. 

Yet the process of ‘learning by doing’ requires relative autonomy and authenticity, which could only derive from a broad integration of homeostasis with autopoiesis. 

 Centre for Intent and Motives Analysis 

– mutual endeavour and optimal prospects

Moreover, while the blended intersection of tradition and modernist influences is ever likely to be a difficult potentially volatile fragile enterprise, each constituent element must be adequately represented in whatever is emergent in the ‘aesthetic yet to be grasped’.  This process I propose is essential to the viable collective authentic equanimity, the genuine archetype of modern ‘equity’, which is yet to be realised substantially.  Equanimity in itself being the epitome of a sense of broad resonance.   

While,  ‘The people and cultures of the Pacific are adjusting [to Westernisation] … expatriated … nationals … have moved through the locally presented images of the advantages of modernisation to New Zealand, Australia and the US, where they join the advanced nation culture and are submerged within it.  The drive to move through local modernisation into the modern societies of advanced nations is very strong indeed, and is further exacerbated by high technological intervention (85) … 

‘When introduced into traditional societies, the transformative power of industrialised technologies is profound (85).  A single technological artefact has the power to penetrate to the heart of traditional cultural stability and meanings (85-86).  

‘The power does not lie however in mere technical usefulness, as a non-cultural analysis might suggest.  Nor does it lie only in the abuse of economic hegemony, as a political-economic analysis might propose.  Rather, the most basic source of transformative power lies in the cultural context from which the technology is derived, a context that is implied at every point along the technology path of diffusion (86).  

‘The cultural context of technological systems implies an economic and status system that is associated with it … The introduced artefacts imply and command the development of new productive practices that transform the pre-existing rhythms of life, the patterns of traditional social relations of production, and the traditional sources of collective solidarity and objectification of the symbolism of the invading culture (86) … 

‘What can be seen in the impact of introduced technologies on traditional societies is the enormous power to transform that resided in technologies that came from an alien cultural context (86).  

‘Rather, the power lies not in the technologies per se, but in the cultural symbolism they embodied (86-87) … Even modern technological means that may be used to try to consolidate traditional relations rather than break them, are therefore likely to come to grief – primarily because the technologies imply economic and cultural assumptions that are at variance with traditional ways (87) … 

‘Through the social relations of production, the boundaries and content of social solidarity are maintained.  So too are the sources of legitimacy maintained, as well as the hegemony of the society’s ruling class (87) …’ 

It was in view of such a situation that the Motives Foundation morphed forth in a paradoxically avowed traditional cultural context which became nevertheless infused with culturally diverse elements.  This was intended to complement an extensive background of intrinsic policy disposition towards innovation and an eclectic alternative policy predilection in South Australia. 

Broadly, the pretext for the Motives Foundation endeavour was to apply a substantial concerted set of cohesive principles of intent and motives analysis to derive an optimal ethical pretext for mutual initiative, enterprise and policy endeavour. 

This project proceeded as a carefully considered broadly situated way to consolidate mutual endeavour to derive optimal prospects for collective dialogue, social and communal development, social justice, human rights and education reform. 

Eventually, the Centre for Intent and Motives Analysis, which was launched in Sydney in June 1996, morphed out from the Motives Foundation initiative. 

Ultimately it became what is now the Centre for Applied Theory and Local Policy Analysis (CATALPA). 

Regarding each of the foregoing cultural contexts considered:  

‘The whole nest of cultural symbols and meanings that rested beneath the umbrella of master symbols was therefore demolished by replacing the overall symbols that made sense of everything else.  The effect was to enforce on the societies a desperate and disoriented search for new meanings (88) … 

‘A political-economic analysis thus sets a context for understanding the level of cultural change that the[se] case studies present.  However a political-economic analysis is not of itself an adequate explanation.  For it was the culture power of the artefacts that led the way and which implied participation in the cash nexus, not external imposition of economic hegemony … What makes the clarity of the picture obscure in contemporary industrial society is simply that our own culture has had time to embody much of the interactive process into the basic grammar of social interaction, and therefore into taken-for-granted assumptions.  Even so, the culture-technology interactions follow the same general line of trajectory as in the Third World case studies.  To erect the products of analysis of the ‘jungle’ on the mantle shelf of everyday life, it is therefore worth pointing to what is universal about all culture (89) … 

‘The people [of these traditional indigenous cultures] … took advantage of what lay in a seemingly unproblematic way in front of them, and then lived the experience, and sought to make sense of the changed meanings with which they were confronted … Culture is not constituted somewhere else and given to us (90).  

‘It is constituted in daily life – in the negotiations and incremental adjustments to experience of day-to-day existence.  Culture is rarely seen … We cannot see culture as an object of scrutiny because daily life is so totally enmeshed within it … Anthropology came to grips with culture by a somewhat analogous process, through confronting and needing to explain totally different kinds of society (90).  

‘What anthropologists thus came to realise was that all societies hold together because they have come to a shared view of what social reality is, and how the people should act together in order to maintain this reality, and survive within it (90). 

‘Culture therefore concerns the meaning system of society – conveyed through expectations, norms, taboos, rules, symbols and structures of discourse (90-91).  Culture embodies ‘shared ways of thinking and believing that grow out of group experience and are passed from one generation to the next’ (91).  

‘But, most fundamentally, culture lives not in some external etiquette text, but in the interactions and constructions of meanings of daily life, where it provides a ‘design for living’ (91) … 

‘A culture’s ‘design for living’ is fashioned out of people’s need to orient their own individual actions – at every moment of consciousness – in terms of both the social world they inhabit, and the meanings this social world attributes to action that allows the collectivity, and the individual, to survive (91) … 

‘Thus, as Clifford Geertz affirms,  

‘The drive to make sense out of experience, to give it form and order, is evidently as real as the more familiar biological needs.’  As Geertz goes on to observe, the whole complex of symbolic activities that follow – in religion, art, ideology and so on – are all, ‘attempts to provide orientation for an organism which cannot live in a world it is unable to understand’ (91) …’  

All this prospective ‘understanding … is illusion or meaningless abstraction unless it can be brought into reach of the individual’s subjective and inter-subjective domain.  Thus the whole infrastructure of institutions, of social relations of production, of means and symbolic systems, has no meaning until its products are directly within everyday life … [and] therefore only exists because its meanings are lived … deeply within subjective experience (91) …’ 

‘Culture cannot be separated from consciousness, and the manner in which consciousness is constituted, for it is only within consciousness that the carriage of meaning systems rests.  Whilst the accumulated meanings of past generations may be ‘objectified’ in artefacts or totems which ‘stay there’ to be returned to even though thought and interaction may have wandered elsewhere, if there is consciousness in the present about these meanings, the meanings simply must disappear (92) … 

‘Consciousness is constituted in face-to-face interaction.  It is here that we are linked directly with the subjective consciousness of others, and can thus draw into reach, respond, reformulate, mirror – learn to harmonise our own consciousness and subjectivity with that of others … For example, we experience and may well be influenced by authors of the past where our relationship is only through our reading of the texts they wrote (92) … 

‘The ‘reciprocity of perspectives’ [enunciated by Alfred Shutz] that is basic to consciousness is largely ‘asymmetric’ during early childhood years (93) … 

‘As the research of Jean Piaget demonstrates, th[e] mirroring [of behaviour] cannot be enhanced until approximately the second year of life, by which time the child has achieved two capabilities.  The first is the development of adequate locomotive skills for the child to intend action and physically carry it out … The second capability is the development of at least primitive language whereby absent things can be represented symbolically in words (93) … 

‘Two observations concerning the link between consciousness and culture follow from the principle of asymmetry.  The first is that of sedimentation (93).  

‘The cultural meaning system that rests as background to the immediacy of face-to-face interaction has already set the horizons and structures of consciousness before the child can be socially conscious (93) … As adults we experience the subjectivity of others within the cultural taken-for-granted assumptions that frame consciousness and the meaning of action (94) … 

‘The second observation … from the asymmetry principle is that consciousness only forms around intention.  Consciousness forms as the person fashions desire into a plan which can be acted out to achieve the desired goal.  Thus ‘tension of consciousness’ joining thought to action towards a ‘pragmatic motive’ parallels Marx’s idea of ‘praxis’, where consciousness and labour are coterminous in transforming both the physical and political world.  In acting out goal-oriented behaviour and being successful, the person is therefore carrying the meanings of society that ‘work’ back into consciousness … and the meaning of ‘reality’, [which] are thus joined in a progressive dialectic spiral (94) … 

‘In the two observations of ‘sedimentation’ and ‘intentionality’ basic principles of the consciousness/ culture interaction, we see an interplay between what Edmund Husserl describes as ‘active’ and ‘passive’ synthesis.  In ‘active’ synthesis, the object or objectivation is productively constituted in consciousness in relation to intention:  consciousness engages in the world.  In ‘passive’ synthesis, the person receives obectivations as givens (94) … 

‘Reality is transformed through … assumptions, not independently of them.  Consciousness is transformed along the trajectory that the sedimented assumptions that mediate the consciousness/ reality relationships can allow.  The dialectic spiral of interaction between consciousness/ culture and ‘reality’ is therefore fundamentally constrained by the mediating assumptions of the industrial world (95). 

‘As a consequence of what at first level of analysis can be viewed as a ‘cultural text’ of technology – to be read with some degree of autonomy by the culture ‘reader’, becomes a cultural frame.  That is, the cultural values of the ‘text’ penetrate consciousness itself, yielding a ‘passively synthesised’ set of assumptions and values that set the horizon within which the technology text can be read (95) … 

‘According to the level of alignment between consciousness, culture and the technology text’s values, the person within a technologically mediated world cannot however see the edges of the frame … This process of increasing enframement is exacerbated by the associated level of anonymity that is experienced as, with the ‘ubiquity’ of technological systems, the centrality of our subjective world shrinks in the wider context of received knowledge of the whole world outside (95) …’ 

‘Thus, as the salience of the immediate subjective world shrinks along with its increasing enframement and penetration by wider technological systems, the received meanings of the systems themselves expand in their power to enframe.  This process stands at the core of what appears to be ‘inevitability’ of the technology trajectory, the basic premise of ‘technological determinism’ (96) … 

‘Therefore, increased cultural salience is awarded to ‘objects’ that house these [‘cultural’] meanings.  ‘Objects’ – like cars, houses, consumer appliances and so on – therefore locate the person, their meaning system and status, within the sea of anonymity they confront … Each new object that stands between subjectivity and the anonymous world widens the gap between the two … [and] therefore prepares the way for the next generation of objects (96) … 

‘It is therefore no wonder that the trajectory of industrial technology appears ‘autonomous’ and is expansionary … For the power rests not in external control but in the processes of consciousness and culture within which the meaning of the trajectory is constituted and willingly accepted (97) … 

‘The structure of culture in any society is built on the[se] foundations of consciousness … Shake these deep foundations and the entire edifice of meaning and purpose in daily experience crumbles:  when the foundations are eroded, the domain of ‘here-and-now’ action becomes unintelligible, a deep existential threat, for the person cannot actively constitute meanings as there are no stable predicates on which to base them … Within the industrialising world, the cultural frame follows from dependence on produced object symbols to mediate subjectivity (where culture is constituted) and anonymity (from which culture is received) … Thus, it is no longer established inter-subjectively communicated folkways that structure consciousness, but anonymously produced objects that stand for the social whole of meaning.  Shake the system that produces these objects of consciousness, and the whole system of culture itself is at risk, an existential threat (97) …’ 

For instance,  ‘Culture is fundamentally predicated on survival – of a society that can deal realistically with its physical and social world.  Yet the cultural mores that allow nuclear war to be a possibility threaten society with total self-destruction, a terrible paradox (98) … 

‘Every intention and action ‘here-and-now’ is an engagement in making sense of the whole of experience … Thus, everything that isn’t intelligible to a society – in terms of this holistic package – is either denied (as UFOs and mystery spirits are denied within industrial culture) or incorporated (as alien technological artefacts are incorporated into traditional societies (98).  Denial or incorporation are both predicated on the assumptions of the pre-existing whole cultural frame (99).  

Mutual homeostasis and a ‘design for living’  – 

profound resonance and the whole cultural experience

‘Meanwhile, everything that is intelligible within a society aligns with the dominant cultural assumptions that prevail (99) …’ 

The phenomenon of a whole cultural experience can be adequately sustained through a broad perspective of collective and mutual homeostasis, grounded in an ethos and aspiration of socio-cultural equilibrium, and sustained through a disposition of authentic equanimity, or equity. 

For a ‘culture … fundamentally predicated on survival’, such an ethos is sustainable. 

Meanwhile, for ‘the whole nest of [diverse] cultural symbols and meanings’ to survive and thrive in any such context, we must realise that our culture is ‘constituted in daily life’ through ‘incremental adjustments’ which provide a ‘design for living’.  This requires the orientation of our ‘own individual actions’ through ‘every moment of consciousness’, thereby to ‘make sense of [our] experience, to give it form and order’ [Geertz]. 

We are able to realise and fulfil such an aspiration and project through our propensity to attend to and review what is resonant from our contemporary cultural legacy – such as through lyrical narratives and shared life journey experiences.  However, we are aware from the principles considered here of how vital it is to apply these resources to our own life journeys, eliciting how these can apply distinctively for us mutually, and in particular for our life process thenceforth. 

Thereby, all such material is reconstituted through the context of our ‘consciousness’, for each and all of us, through which we connect directly through our mutual interaction and relationships.  While palpably ‘consciousness’ only forms around ‘intention’ and ‘desire’, which culminates in ‘a plan’ through a ‘pragmatic motive’ – ‘a progressive dialectic spiral’. 

‘Shake these deep foundations and the entire edifice of meaning and purpose in daily experience crumbles’, as Stephen Hill attests. 

Therefore we must be vigilant as we discern, interpret and apply the deep profound resonance inherent in our contemporary culture.   

‘Culture is a ‘complex whole’ (99).  

‘The overall package includes everything that has meaning, and that is everything  we can perceive … In dealing with separate domains of meaning within ‘here-and-now’ action we therefore must have a means of relating to the whole in order to make sense of the immediate.  ‘Super-ordinate’ symbols’ [‘that have the meanings of the whole culture’] provide this means of integration (99) … 

‘ ‘Some religious symbols … are felt somehow to sum up, for those for whom they are resonant, what is known about the way the world is, the quality of the emotional life it supports, and the way one ought to behave while in it (99-100).  

‘Sacred symbols thus relate an ontology and a cosmology to an aesthetics and a morality … to give what is otherwise merely actual, a comprehensive normative import’ – Clifford Geertz (100) …’ 

Consequently, Stephen Hill infers:  

‘Within industrial society religion has lost its power to define, for the wholeness of culture is based not on structures of religious experience, but on structures of industrial technological progression (100) … Religious symbols therefore fit into the super-ordinate symbolism of industrialisation, not the other way round (101) … 

‘As [Emile] Durkheim observed, by representing God, religious totems represent the society’s order; by representing the dominant objectifications of the industrial order, ‘leading objects’ (as Henri Lefebrve refers to central industrial symbols) represent (and command) an emergent trajectory of industrial society’s order (101) …’ 

There are three such ‘super-ordinate symbols’ cited by Hill:  the factory, electricity generation, and the automobile. 

‘The super-ordinate symbols of industrialism change, along with the changing order of the society itself.  The leading symbols are [as] ‘sacred’ as religious symbols … in religion-dominated social order … They make daily life intelligible in terms of the overall industrial order, and therefore lay claim to the whole of experience within the inter-subjective world, the domain in which the culture is constituted and reasserted every day of our lives (103) …’ 

For instance, accordingly:  ‘The automobile symbolised the entry of the machine system into personal life’ (103). 

If ‘everything that has meaning … is everything we can perceive’ then it would follow there is even greater prospective perception available to us than there is meaning of which we are capable of construing and realising.  So the perception available for us must emanate from what is already there.  Then we encounter it, notably through our sense and feeling capacities, and interpret what is there through our more profound (inter)personal faculties. 

So ‘there might be more mystery for me, than I can see … 

‘And I might never have realised,’ as Australian legendary singer/ songwriter, Peter Campbell, puts this (quoted in Motives – the source of fulfilment: 1988). 

However, it is essential for us to establish intricately what ‘means’ we have ‘of relating to the whole in order to make sense of the immediate’ in all this. 

‘The whole picture of industrial culture is painted on a wall of enframement that surrounds the domain of everyday life (103) … The wall stands for the world beyond, and mediates the relationship between the subjectivity of here-and-now action and the anonymity of the whole culture that lies outside direct experience (104) … 

‘However the wall is not experienced as a separate entity, but lies inside day-to-day life … Yet the symbolic objects [‘of experience’] convey a sacredness, a separation of the ultimate meanings of the system order from profane living – through the mystery and opacity of the inner workings of the objects that stand in front of us .  The symbolic objects therefore imply an order that is beyond active constitution in daily life, an order of inevitability (104). 

‘In line with a culture-centred view, power to do only exists in a context of power to define.  Thus, those who control the master symbols and their content control the social order.  This is particularly the case in control over the means of productive interaction and communication – for it is from this base that cultural meanings are constituted (104) … 

‘As in any society, power cannot be maintained for any length of time by coercion that is regarded as illegitimate by the people.  Legitimacy persists as long as daily experience aligns with perceptions of meaning, and trajectory of the order as a whole … The people remain silent whilst they see through the filters of ideology (104).  

‘Existing power interests crumble when the people see through the ideology (104) … Hegemony is maintained through education systems that align with ‘system’ interests on which the ruling class’ authority depends (105) … 

A ‘culture-centred perspective’  –  a ‘sense of continuity’ in our life cultivation  

‘Hegemony (particularly today) is maintained in media images that assume rather than expose the system and its contradictions.  This is a hegemony over the ‘grammar’ of the cultural text, the content of which is subjectively experienced and reasserted in daily life (105) … 

‘As Ralph Milliband observes, the capitalist class seeks to persuade society not only to accept its policies, but also the ethos, values and goals that are central to its way of life.  Thus, the oppressive nature of capitalism is hidden behind the images of neighbourliness, innocence, parental love, security and reliability that characterise family television programs (105) … 

‘However, as with family television (where programs persist only because the ratings remain high), the legitimacy of the ruling class is maintained ultimately because the people want it, or can see no alternative … As Louis Althusser affirms, ideology is a structural feature of any society.  Its functions are to cement the society’s unity … Cohesion is therefore eroded as soon as lived experience conflicts with ideology, and in turn renders the interests of the ruling class transparent and illegitimate (105). 

‘Thus, power and horizons of ideology are themselves enframed within the main dynamic principles of the culture itself (105) …’ 

As we proceed in this context of the optimal ‘culture-centred’ perspective of ‘doing’ and ‘defining’, it is preferable for us to endeavour as concertedly as we can to apply ourselves to consummate ‘definition’ of our experiential life-world.  Hence we would realise such interpretation perceptively through our every resource in discerning the meaning and significance available to us through our personal Life Journeys. 

Prospectively, a distinctive aspect of equilibrium and/or fluidity would thereby emanate, consistent with the Levi-Strauss prospect of ‘learning by doing’, such that our lives would become more authentically fluid, rhythmical and resonant, rather than notably structurally ‘enframed’, as such. 

The ‘sense of continuity’ in our life cultivation to which I referred in Part Three of the Community Development series would then thrive through the ‘synchronicity of perception’ I cited in this part of my work.       

‘As with all other elements of culture – the meanings of stocks of knowledge, social relations of production, means of communication, and so on – the power of ruling classes persists only whilst the class’ hegemony and control align at the deepest levels with the cultural grammar of all society’s meanings … What happened as society moved across the threshold of industrialisation, from the late 18th to the early 19th centuries, demonstrates the significance of this alignment – between the dynamic dimensions of technological systems when viewed as cultural forces, and the deepest structures of culture … For it was during this period that the values written into the ‘technology text’ emerged as a ‘frame within which the wider culture was constituted (107) … 

‘In developing nations of the 1980s the people are confronted by a fully formed and articulate frame.  Behind the immediate artefacts that are experienced lies an articulated background of factory, transport, energy, communications, market and knowledge systems that are complete.  The steel prison has no escape hatch (112) … 

‘In developing countries of the 1980s, the people are confronted by implied values and levels of technical sophistication that directly conflict with traditional values and technical capabilities.  At the turn of the 19th century the emergent industrial society was building new culture-technology alignments on deep cultural changes that had gone before … In developing countries of the 1980s the people are confronted by exploitation (and cultural transformation) that is operating principally through market and consumer demand mechanisms (112) …’  

‘Charles Dickens, writing in the mid-19th century, portrayed life in a town dominated by machine-based production.  In his book Hard Times he described an industrial town as encompassing a society where everything was quantified, mechanised, calculated as ‘so many hundred hands on this mill; so many hundred horse steam power’, calculated in every respect except in terms of the ‘soul of men’ (113).  

‘Life, he observed, was dictated by the piston of a steam engine which worked monotonously up and down, ‘like the head of an elephant in a state of melancholy madness’ (113-114) … 

‘Karl Marx, writing at much the same time, looked inside the factory and observed the same dependency of productive life on dominating machine rhythms (114).  

‘The ‘self-acting’ steam engine, with its governing mechanism was, as Marx described it ‘a mechanical monster whose body fills whole factories …’ 

‘The ‘Age of Machinery’ as Thomas Carlyle described it had by the mid-19th century gripped the heart of British society and commanded the rhythm of life, not only within factory work, but also in the supportive and burgeoning town systems that had grown up around them.  By the mid-19th century three generations of people had passed through the machine discipline of industrial capitalism … Society had ‘adjusted’ to this ‘remorseless tragedy’, but the development of factory discipline had by no means been a smooth and accepted transformation (114) … 

‘Industrial labour … had to abide by the rhythm of machine systems, not nature, or according to autonomous participation in a fluctuating economy (114-115) … 

‘The path towards industrialised labour started well before the first steam engines were hooked up to factory systems … Josiah Wedgewood introduced a time discipline that was widely approved by the emerging bourgeoisie into his ceramics manufacturing business through a ‘clocking-in’ system, and rewards for a regularity (115) … 

‘Labour patterns persisted in their irregularity however, for two primary reasons (115).  

‘The first was that the emerging industrial form was only one amongst several competing alternatives for employment of productive labour.  The second reason was that it was not until the productive system was attached to external sources of power that the rhythm of labour in the foundry or factory was controlled by the technical system per se (115) … 

‘Whilst the craft unions retained power, and whilst manufacturing activities could be conducted outside the direct supervision of the capitalists, the ‘problem’ of discipline remained.  The reverse salient for capitalism therefore was the need to break this power and autonomy, as a precondition for the imposition of a discipline that was an anathema to the cultural ways of people who had yet to learn to bow down to the machine (115) …  

‘The path towards industrial discipline therefore started with breaking the power of the guilds.  This was done more through political power and legislation than through more efficient economic competition.  The early profits of capitalism permitted the influence of capitalists within the political realm (116) …’ 

It is evident from this reflection on early British industrial influence how persistent ideology could be as an axis for ‘ethos, values and goals’, particularly in social and political life-world domains. 

Even in those times when a veneer of ‘neighbourliness, innocence, [family] love, security and reliability’ would have been evident in the fabric of everyday life and experience beyond the factory floor. 

So it is surely preferable for us to remain vigilant relative to ideological ‘enframement’ and to proceed through mutual responsibility, support and reciprocity in our life-world through compact solidarity groups, just as ‘the guilds’ once evoked such a substantial life-world context.     

‘Technical superiority did not provide the power to overwhelm the alternative cottage-based modes of productive labour until later (116-117) … 

‘Consequently, the power of the technology text (of itself) did not originally impose a new discipline on a feudalistic culture.  Rather, it was the political and economic power associated with early capitalist accumulation that framed the choices and alternatives of the labour force, and required they abide by coercive, socially mediated discipline (117) … 

‘Exploitation was much less virulent where labour still possessed craft skills that the capitalists did not yet have the technical means to master or command (117) … 

‘In areas where the technical system of the factory was less dependent on craft capabilities, the use of power by the early capitalists to coerce and repress the workforce was significantly more naked (117) … 

‘Women were considered more docile workers than men, less likely to take collective action, less likely to cause work slow-downs and stoppages.  Discipline of a marginalised labour force was the key issue for industrial capitalism of the time (118) … 

‘As the more marginalised of these communities, women and children could be controlled more effectively than men (118) … 

‘Change to the rhythm of life that the factory system required was a deep cultural transformation of everyday life.  Even with direct repression this coercion was difficult (118) … That such abuse [as ‘practices of child exploitation’] was able to persist so long [‘until at least the 1870s’] reflects the power of the new profit-making capitalist elite to define the situation and either enforce legislation to maintain it, or forestall legislation that could have brought change (120) …’ 

The transition to substantial consideration of prospects for a ‘sense of balance’ in the ‘pragmatism/ compromise’ orientation in social policy culminated in the ‘equity/ fairness’ to ‘equality/ human rights’ social justice continuum’ – or spectrum – which I raised throughout the Motives and Social Justice submission to the SA Social Justice Unit. 

Such orientation throughout this submission enabled me to review holistically the extent to which people personally and collectively could derive and apply the deeper qualities of ‘equilibrium’, ‘collective equanimity’ and ‘mutual sensitivity’ realised through the palpably distinctive contributions of each and all concerned.  

Preferably, these were worked out through supportive affirmative mostly small group contexts, such as ‘the guilds provided in 19th century Britain, through which context particular ‘skills’ could be honed, cultivated and purveyed. 

‘Sedate compromise’ is clearly required in the face of the intricate complexity and/or fragility of our reality, as we prospectively seek ‘an essential ardent spirit … imbued with integrity’ thereby to encourage ‘close deep friendship and feeling, affinity and endearment’.  These personal qualities and/or attributes epitomise the experiential foundation we require to journey forth intrepidly – as cited in Part Four of my Community Development series.  They are qualities which could sustain us as we cultivate the resources to bolster the ‘Social Inclusion and Community Engagement’ process which could thrive as a vibrant antidote to ‘exploitation’ and oppression.     

‘Sir Robert Peel … commanded [the British] Parliament as Prime Minister through the early 19th century … [while the reformer] Lord Ashley … reported … in February 1842:  ‘Peel’s affinities are towards wealth and capital.  His heart is manifestly towards the mill-owners … His speech was a transcript of his mind – cotton is everything, man nothing’ (121).  

However, the ‘Machinery Question’ was, for the populace at large, only realised through a sense of ‘struggle, apprehension, excitement and unpredictability that could only characterise a society that was experiencing for the first time in history an exciting and progressive, but technologically repressive new order (121) … 

‘The debates over the control of machinery and actions reflected however a conflict within capitalism rather than a conflict between the exploiting powers of capitalists and those who spoke for the exploited (121-122) …’  

Meanwhile,  ‘The engineering sector … formed the leading edge of industrial change, which, by its independence from mill-owner control, displaced the direct power of the mill-owners to command technical advance to their own direct advantage.  Both Parliament and wider public sympathy identified the growing industrial might of the British Empire with technical advance (122) … 

‘The debate concerning mill-owner hegemony was therefore a debate between ‘progressive’ elements of English society that could see that the source of British progress lay in technical and inventive mastery, and those who by capital privilege sought to hold onto their power.  With the progressive expansion and intrinsic momentum of the technology text, the mill-owners lost (122) … 

‘Until well into the 19th century, the industrial landscape stood alongside traditional flows of craft and industry (123) …’ 

Yet,  ‘Needless to say, the [anticipated prospective] export of England’s centralised control over industrial progress never happened (123) …’ 

Rather, ‘… the US started to take command of the technological text itself, and therefore wrested power over the international economy out of England’s hands (124) …’ 

Inevitably, the prospect of ‘struggle, apprehension, excitement and unpredictability’ surely weigh heavily and substantively in any contemporary socio-cultural context. 

However, intrinsic resonant appreciation diligently discerned and interpreted from perceptive gravitation around the ‘perception, feelings and perspectives’ and ‘positions, interests and agendas’ nexus I have derived in the context of ‘social education development’, explained in Part Four of Community Development, could serve to invest a broader sense of ‘balance’ in all this. 

Vital in this emergent situation would be the propensity to render the duality, which often becomes associated with ‘ambivalence’, through the much more generously definitive perceptual aspect of ‘ambiguity’. 

Such ambivalence would be much more amenable to broad interpretation through the perspective of ‘the ever intriguingly complex phenomenon of paradox’ – something which may be true but seems contradictory; or seems contradictory but may be true.  

The blending of ‘insight’, ‘reason’ and ‘intuition’, through a ‘community ethos’, derived through broad communal endeavour, and realised through such an affirmative process as Edward Tolman’s ‘purposive behaviour’ orientation, could prospectively serve to work through such palpable anomalous elements. 

‘Up to the 1840s however, the Machinery Question touched all classes in English society.  The content of the question varied according to the class position of the people asking it (124) … But for the marginalised labouring classes the question was one of survival and resistance (125) … 

‘The handloom weavers were the largest group to experience unemployment over the first half of the 19th century (125). 

‘The story was much the same as mechanisation encroached on other forms of craft employment through the middle of the 19th century … But the dynamic that drove the technology text outflanked resistance and continued on its path of mechanising all aspects of productive life –in the interests of capital accumulation (125) … 

‘Technical innovation, and the enframing quality of the technology text continued to encroach on the union’s collective power to resist the force of capitalist progress (126) … 

‘The technological frame to culture that was delivered by the technology text of the early Industrial Revolution was thus informed by the twin perspectives of labour control and technological advance, not just by improved technological efficiency per se.  The technological frame for industrialisation was therefore quite specifically based on drawing social and cultural forces into alignment with technical advance, all in the interests of fostering technologically induced profitability (127) … 

Arguably the only case of protest that was successful, at least for a period of 20 years or so, occurred in the cotton manufacturing town of Oldham (127) … 

‘In particular, the shared anti-capitalist ideology [of the Oldham resistance] was underlined by the approach to cohesive action which specifically sought to define and reinforce the social/ neighbourhood/ life-space boundaries of the populace’s everyday life-world and culture … [However] Eventually, around 1850, Oldham started to accommodate rather than confront the external reality of industrialisation and its politics (128) …’ 

What seems to be inherently evident through the trajectory of this process of the ‘alignment’ of ‘social and cultural forces’ with the inexorable incursion of ‘technical advance’ is that the broad aspect of the confluence of all these elemental influences tends to congeal in what is essentially discerned as the ‘zeitgeist’ – or ‘spirit of the times’ – distinctive character of what proceeded during this period. 

There are times when the propensity for a resonant aspect of particular collective gravitation around a palpable form of maturity prevails during such generational time frames – what I have thereby discerned as a form of ‘mutual maturity’. 

Throughout the period of the 1988 Australian Bicentenary of White Settlement through to the 2000 Sydney Olympics, the prominent ‘zeitgeist’ which emanated, from my perspective, was a sense of social and cultural languish – maybe even exhaustion – among Western babyboomers, perhaps even disillusionment.  

There was a propensity to pause and reflect throughout those years, given all the hectic developments previously – the mood seemed somewhat pensive, ambivalent, subdued generally, even perhaps wistful, imbued with deep profound sensitivity, albeit with a good complement of existential angst !  

‘The industrial towns were characterised by a philosophy of, and dependence on, mechanised, calculable but ‘soulless’ life … The people were enmeshed in change … Industrialism originally rest[ed] quietly in the isolated valleys of northern England, thence alongside traditional craft industries … By the 1850s industrialism was widely visible, and had penetrated the consciousness of the people as symbols of its remorseless progress encroached further with each passing day into people’s life experience … The technological frame to the culture of industrialism was inescapably in place (129) … 

‘Meanwhile, new sources of social solidarity were just starting to emerge … within the new social alignments that were forged in industrial town ‘villages’; an awareness was emerging  that labour was a necessary resource of capitalism (129) … 

‘Victory in the Docker’s Strike [of 1889] was a key symbol of labour solidarity (130) … 

‘And the middle classes welcomed unionisation as a way of bringing greater order into society – greater regularity and discipline to the lives of the poor (130) … 

‘The ‘remorseless tragedy’ of technological society had therefore begun, so it was no longer as necessary for mill-owners to use overt exploitative repression over the marginal and powerless, the strategy which shook people out of their feudal cultures and into the fires of the Industrial Revolution (130) … 

‘That the change was a change in culture … reflected … in fantasy life [as] the change in the main themes of penny novels … [three themes tending to thence] focus … attention on super-heroic individual morality in a world of industrial repression and immutable machine subservient discipline … [while] the desire to participate in a reading culture was strong, for in cultural alignment with technological progress, the ‘spirit of self-improvement … was a leading characteristic of 19th century social development … With knowledge and literacy being seen as the path to improvement, the working classes had developed their own bridges for participating in a literate culture (131) …’

‘The emergence of the technological frame for industrial society was a process of cultural realignment (132) … Industrialism required a fundamental realignment of labour, away from craft and family-based autonomy over the means of production and towards dependency on the control of life-rhythm by machine-systems (132-133) … Through their own emerging political power, the industrial capitalists were able to enact further legislation that shattered the power of the craft guilds, and therefore allowed the interposing of capitalist interest between cottage labour and the market place (133) … 

‘The basic social dynamic for the development of an industrial culture was therefore direct social coercion, legitimated and enforced through alignment with ruling class interests in Parliament (133).  As with all regimes however, the ruling class’ power to continue its path of coercion could not last unless it was accepted as legitimate or inevitable by the people (133-134).  It is evident that this occurred, but not until near the middle of the 19th century.  Such an alignment of the meaning systems of the people with those of the industrial system is a deep cultural transformation (134).  

‘There were several important ingredients which contributed to this happening (134) … 

‘The first ingredient was the power of the technical system (134) … 

‘Economic advantage was associated with capitalising on these properties (134) … 

‘The cultural power of the technological text that capitalism had created was however a monster that even the ruling classes could not control (134) … 

‘However, the self-conscious power of the proletariat did not emerge out of collective perception of repression.  Rather, it emerged within the technological frame once the culture of the people had been drawn into alignment with acceptance of the technology text into everyday life (135) … 

The industrial towns enclosed the experience of many to nothing but the town’s physical reality rather than the natural world that lay outside the boundaries of industrial life (135) … 

‘The super-ordinate symbols of resolute industrial progress therefore were created in front of the natural world that symbolised the past, and an alternative. (135-136).  

‘For the town-dweller, this ‘other world was captured into a substitute reality that could be experienced ‘within’ industrial town life … The culture, and along with it the consciousness of the people, therefore moved into alignment with the new           reality that was emerging (136) … 

Perhaps it could be asserted as positively affirmatory instance of the basic malaise, ambivalence, and yet angsty irritation, among the Australian babyboomers throughout 1988 to 2000 could have been evident in the fate of the Australian republic proposal and national referendum.  

Despite a good substantial amount of apparent public support for this referendum proposal, the affirmative vote failed to garner enough credence to be accepted. 

So, effectively, this emergence of something of a ‘source’ of ‘social solidarity’ was evident, but the ‘awareness  … emerging’ of how an Australian republic might manifest was yet a formidable enough prospect to enable a suitable complement of collective ‘mutual maturity’ to morph forth and substantiate the then … … … initiative.  

So, there was not yet enough ‘cultural alignment’ with the ‘technological frame’ of systems, agency and political propensity to drive forward the proposal.  

There was not sufficient momentum to enable the proposal to be ‘accepted as legitimate or inevitable by the people’ and thereby to undergird such a ‘deep cultural transformation’.  ‘Economic’ and ‘capital’ interests especially wove or threaded their way into this outcome.  Conservative elements in Australian politics tend not to favour the prospect of an Australian republic, even to the point of being insecure and edgy about the consequences of such a reform. 

As Stephen Hill puts it:  ‘The culture, and along with it the consciousness of the people, therefore moved into alignment with the [relatively] new reality that was emerging’, through the conservative cultural, social and political elite.’ 

‘But once set in place, the technological frame to culture itself became a super-ordinate reality … The power of technology to create this frame  was not actualised however until it aligned with the wider culture of the people, and their everyday life experience (136) … 

‘The move in cultural alignment into the technological frame of industrialism was not merely a product of enforced co-optation.  Working deeply at the centre of morality and legislation were the interests of the middle classes, who feared disorder on the one hand, and God on the other, but who also spanned the chasm between capitalist exploitation and labour repression (137) … 

‘Though partly aimed at moderating the excesses of the early emergence of capitalism, the latent function of schooling was to adjust the morality of the people to the mechanical social order that was yet to come … The unsettling influences of ascetic Protestantism were starting to be widely felt [by the 18th century] … Protestantism … through the order of change started to invade the early 18th century, the emerging middle class started to become concerned about the possibility of anarchy if individual morality was not maintained (137) … Charity schools, supported by public subscription, were founded, particularly in the latter part of the 18th century, with the primary intention of providing moral and religious education for the poor ... The order of religious education was … the order of the discipline of mechanised capitalism that was emerging … By the early 19th century, many schools had been established by the two rural societies – the National, and the British and Foreign (138).  

‘In both, the syllabus was elementary (138) … 

‘Education therefore touched the lives of poor and working-class children during the early days of the Industrial Revolution.  However, the schools fostered only limited levels of literacy or opportunity.  Instead, what ‘school’ represented – for both those who attended and those who were not given the opportunity – was an association between participation in the culture of the times and the rigid discipline and morality that was seen to be necessary for participation in industrial life.  Schools acted as an institutional bridge between the interests of capitalism and the deep religion-based world views that both preceded and were associated with the industrial order (139) … 

‘The association between morality and disciplined labour that underscored capitalism was not, however, a mere ideological invention of the ruling classes (139). 

 ‘Instead, the philosophy evolved out of a deep existential concern for eternal salvation that was no longer guaranteed once the authority of Catholicism had been undermined (139) … 

‘In an apparent paradox, it was this association between spiritual morality and obeisance to the discipline of capitalism for the sake of secular profit (objectification of the wise use of ‘talents’) that attached the meaning of ‘spiritual’ labour to its end rather than its intrinsic performance.  The ascetic ethic of Protestantism fostered this rationalist transformation of the meaning of labour.  But the schools systems and their symbolism actualised it in socialisation practice (140) …’ 

Clearly emergent here as influential in the context of what Hill terms the ‘technological frame’ is the ‘wider culture of the people’ as this is imbued and interacts through the context of ‘everyday life experience’. 

Correspondingly, a core element of the culture of each successive generation is the vital facet of popular music, among other such primary aesthetic cultural influences which pervade the aspect of culture realised through everyday life experience.  Through their consolidation of the ‘zeitgeist’ spirit of our times such cultural contributions can serve to either augment, and/or diminish through critique, such social and political manifestations as the ‘technological frame’.  Some epic lyric narrative pieces and/or song albums can be as decisive in the dimension of raising conscious awareness, collectively and/or personally, as the incursion of agency campaigns, or the endeavours of formal education regimes, or prominent politicians, proceeding collectively or individually.  

‘As the technological text progressed in its enframement of culture, religion contrived to adjust, as did its influence as a basis for secular education … Religion, by [‘the late 19th century’] had disappeared from the curriculum, for it was assumed that this would be taught on Sunday … The morality of discipline was however now deeply entrenched in the popular consciousness (141) … By the mid-20th century … religion was individualised, privatised and marginal to the structures of both education and secular authority and morality (141-142).  For morality is by now directly in service of capitalist interest, and needs no religious support to legitimate abiding by the technological frame of the social order (142) … 

‘Returning to the early Industrial Revolution, what is important to recognise is that the interaction between past world-view legitimations and an evolving technological frame were at an early stage of synthesis and adjustment.  But the deeper religious adjustments to, and legitimation of, the evolving capitalist form, were deeply woven into the cultural transformations that the school systems actualised and symbolised (142) … 

‘Enlightened by the prevailing ideology of the time concerning ‘self-improvement’, the initiations that followed were a translation of prior concern for the moral and disciplined education of children to socialise them into the evolving industrial order.  By the late 18th century the structures of technical knowledge that were required of artisans were undergoing quite radical change.  Traditionally acquired skills were simply not adequate for the machine-system to progress (142) …’ 

As ‘religion’ – which is now usually interpreted as spirituality – steadily receded as an influential cultural, social and moral agent in the cultivation of ‘popular consciousness’, so it was that the newly derived aesthetic media of lyrical narrative, artistic endeavour and the portrayal of everyday experiential life dynamics through literature (such as through novels) and film, for instance, radically transformed how people derived ethical/ moral values and principles, while also proceeding to establish their lives and livelihood through ‘education’. 

Indeed, given such incursion into the everyday life-world of those concerned may be considered to have morphed forth through a definitive aspect of ‘self-improvement’ then as now, clearly the self-sought mentorship derived from film narrative, as with the novel in earlier times, could be affirmed as particularly formative. 

Thus film narrative resonated for me, as especially also for Delia, throughout those complex curious years of 1988 through to 2000. 

Often ‘super-ordinate’ themes and perspectives are as prevalent in film narrative sequences, just as such themes broadly pervade and drive the technology and capital frames of formal everyday life and experience.   

‘The technical discoveries that led to economic wealth did not come from the workshop, nor form science.  This was the case even in the early days of the Industrial Revolution.  Instead, technological mastery of the productive processes was largely in the hands of the capitalists who controlled the means of production of engineering designs – through capitalist engineering design companies (145).  

‘Apart from the very early days of industrialisation, the widely fostered image of the self-made man rising from the artisan class was very little more than a myth (145) … 

‘Meanwhile, the reality of the reasons for middle-class commitment to the movement lay less in the expressed aims of improvement of the lower classes, than in the subtext of creating a more ordered society (145). 

‘The production of work (and social discipline, the production of the belief in opportunity, the production of a technical skill-based status, all served the interests of capitalism … [a] collective ideological alignment that was growing up alongside the emergent technological frame (145) … 

‘Science was presented as the path for individual improvement … [through] its method – of disciplined observation and contribution in the workplace (145) … the bridge between science and industrial practice was loose and highly tenuous … science was an ideological product.  It was used to show (in keeping with its Baconian roots) the moral advantage to be gained from disciplined observation and knowledge … This was an ideological use of science that aligned with the ‘middle class’ fear of disorder in our rapidly changing world (146) … 

‘The use of sciences as legitimation for order was not an accidental product of middle-class ignorance of the reality of the way technical knowledge was actually used in production … Again because of the alignment of their interests with the legitimation of capitalism, the philosophies of wide currency at the time amongst the middle class ‘explained’ capitalism’s power and progress (146) … 

‘[Such] philosophy [constituted] a ‘science’ that explained the triumph of British industry, and Britain’s economic supremacy through natural laws by which economy and society intrinsically operated ... The middle classes were concerned on the one hand to preserve and legitimate the order from which their class advantage was nourished (146) … 

‘Th[is] movement met the interests of its artisan members for it offered a labour-market advantage by which they could separate their skilled superiority from the downtrodden and easily unemployed depressed classes … But, paradoxically, the movement was still enframed within the emerging trajectory of industrialism, and could only achieve aims that fitted an alignment with the technological frame itself … it erected an intervening class between the unskilled working class and the middle class … But the new ‘skilled’ class did not have the means of access to middle-class status.  They were stuck there, in limbo, as a buffer between the lower class aspirations and bourgeois opportunity (147) … The intentions of the middle-class reformers … failed.  The class formation they were dealing with was a direct product of the emergent technological frame, not of ideological intervention that was out of alignment with this frame (147). 

‘The concern to promote ‘political economy’ continued, though it had little impact on the working classes whose daily lived experience did not align with the exhortations and doctrines concerning ‘natural laws’ (148) …’ 

‘As the US took command over the leading edge of technological progress, according to principles that were at variance with English political economy, the final nail in the coffin of political economy ideology was hammered in (149-150). 

‘English workers had only to look across the Atlantic to see that there was nothing absolute at all about the English ideology (150) … 

‘Scientific education, as a vehicle for acceptance of political economy, failed (150).  

‘It failed principally because it did not offer the opportunity promised for the artisan to rise through improved scientific knowledge to self-earned wealth (150) … 

‘Inventors were essential to the process of capital accumulation, but in general gained very little from the wealth that it generated.  Science contributed a methodological discipline and basic well-established principles, but scientists contributed virtually nothing directly … At the core of this capital/ technical nexus lay the inheritance from the logic of science … that is, the logic of systems (150) … 

‘What was spreading was a complex technically determined system of interrelated, specialised parts, all organised towards maximum productive efficiency, and beating to an organisational rhythm that labour had to abide by (151) … 

‘Thus, the entrepreneurs who survived generally came from … wealthier, better established backgrounds.  They were frequently members of an hereditary mercantile elite whose roots of capital and influence were deeply planted in the proto-industrial economy of the 17th and 18th centuries … The system-based technological text therefore implied a particular relationship between technical knowledge and capital accumulation.  The text’s capital intensity implied prior wealth.  The text’s technical complexity implied organisation of specialised knowledge (152). 

‘The text’s hard economic edge and organisational discipline implied commercial and managerial acumen (152) … ‘ 

Evident in the transition of ‘political economy ideology’ initiative from Britain to the US, whereby the ‘entrepreneurs’ of wealthy background from the ‘mercantile elite’ were advantaged at the expense of ‘the artisans’, we can recognise the plight of many people, indeed in contemporary Australia, some with degrees and extensive university backgrounds, or casually employed process workers, who have been squeezed out of a sense of bountiful fulfilment through obsessive preoccupation with either the ‘technology’ or ‘capital frame’. 

Such people as these surely must be supported and enabled to realise their optimal contributions to humanity and the cosmos. 

Each of our contributions basically forms a ‘distinctive … thread in the whole universal tapestry of existence and experience’.  Thereby the essential authenticity of each of our narrative contributions could be suitably appreciated substantially and affirmatively in the broad communal context, with viable prospects for the cultivation to beneficent fulfilment in this respect. 

‘Social and economic power fashioned the frame of the technology text, and thereafter, both society and the power interests themselves adjusted to what had been unleashed (153). 

‘The story of science during this period is the story of unconnectedness with industrialisation that, virtually for the same reasons, characterises the national science/ industry nexus in developing countries today.  It is a story of exhortation and interest, but not of application.  At least this was the case primarily until later, when industry needed science, and built institutionalised bridges to capitalise on it (153) …’ 

While, ‘… ‘for the most part, neither the British Association nor the many provincial literary and philosophic societies (that the middle-class patrons had established with similar ideological intent) were able to demonstrate the existence of a relationship between scientific theory and any practical technological advance’ – Maxine Berg in The Machinery Question. 

‘Scientific advance therefore did not power the Industrial Revolution (154).  

‘Nor was it substantially associated with the development of industrialism’s technological frame that followed immediately thereafter (154) … 

‘It was not until a considerable time later that science started to play a direct role in industrialisation itself.  This occurred when industry of the late 19th century confronted a reverse salient that only scientific enquiry would solve, and the first ‘science-based industries’ were lean.  The market in new colours within the dyestuff industry was by this time fiercely competitive, as the consumer appeal of fashionable apparel spread increasingly throughout the whole society, rather than the smaller elite who had enjoyed the primary benefits of the textile industry’s earlier progress.  The creation of new colours required new chemicals, a process that was simply too inefficient without the direct use of science to go exploring amongst the elements of chemical knowledge (155) … 

‘Science did not however offer the leading edge of industrial progress until after World War II.  Existing markets for capitalist expansion were saturated (156).  

‘And the ‘demonstration effect’ of ‘planning’ science during the War showed that science would be planned for the achievement of practical ends.  Thus, the leading growth industries of the post-War period were born … However … the direct incorporation of science into corporate developments also depended on a steady progression of prior engineering knowledge within the firm, and new organisational structures that allowed the construction of direct bridges between science and industrial practice (156) …’ 

Through the agency ‘structures’ which permeate social and cultural elements, the propensity to ‘direct bridges between science and industrial practice’ emerged.  

Accordingly, an associated complementary bridge between cultural, social and personal endeavour conveys the distinctive essential authentic contributions each and all of us provide through our everyday continuous experience. 

Each facet of this rich shared experience contributes to the essential intrinsic resonance which spontaneously sustains the organic process of human endeavour.  This, in turn, is nurtured and nourished through the dynamic interactive  Meaning ( Significance ( Relevance (Resonance  interpretive spectrum. 

Intrinsic discernment and application of the bountiful outcomes of this global communal process enable the vital threads and themes of communal reciprocity to be ameliorated richly in the face of structural-functional inertia. 

Meanwhile, the elemental criterion of ‘Motives’ fortifies the prodigious catalyst of ‘intent’, which can serve to congeal all associated elements, so as to sustain these through to perpetuity.      

‘The technological frame called forth the ‘use of science when no other means of progress were available … This is not a technologically determinist view of progress.  Instead, this is a view of the development of technology’s impact on (and relationship to) society that arose out of alignment between technical and social forces and ideologies (157). 

‘Following Louis Althusser, ideology is a structural feature of any society (157).  

‘Its functions are to cement the society’s unity (157) … 

‘Ideology therefore provides a grammar for the social order … as soon as the grammar of itself is questioned for falling out of line with experience, the ideology loses its power to define order, and to legitimate those interests that have most to gain from the way things are.  Thus ideology can not be merely imposed by a ruling class, and be expected to survive … The society as a whole needs order in its meaning system, not just the ruling class (157) … 

‘The ideological order of science was not however imposed in opposition to the religious order that went before.  Rather, it grew out of religion, as religious world-views continuously adjusted to a reality that would not stand still (157) … 

‘The morality remained the same, but God’s laws dictating disciplined obeisance to industrial discipline transmuted into Science’s laws of nature … The ideology of science therefore took up where religion left off … Both authority and exploitation within the prevailing order could be legitimated through science’s ideology in terms of the disinterested laws of reality that science itself embodied … The main observation that follows is that the scaffolding of ideology on which emerging industrial society rested did not stand still, but was in a process of continuous adjustment (158) … 

‘As with any culture, the society had to deal with the reality it confronted in a whole and meaningful way.  It therefore had to adjust at the deepest of ontological levels as the reality was transformed (158) … the emerging middle classes played [as now] a critical role in balancing the interests of the exploiters against those of the exploited.  They sculpted the shape of ideological legitimation whilst tenuously seeking to maintain this balance … [through] well-intentioned acts of groups that most desperately needed to define and find the order on which their social location depended (159) … 

‘Thus legitimation of the order of capitalist industrial ‘progress’ came from within the society rather than from the exploiters at the top … What is also of particular interest to note from the early Industrial Revolution is that the technological text itself developed its power as a frame to society by increasingly commanding the basic values assumptions of both culture and the legitimation of power (159) … 

‘The power of the technological frame came from its culture-‘defining’ properties.  Capitalism would have been powerless without this cultural command of technology … As the frame increasingly confronted the life-world with its inevitability and ubiquity, it therefore set the grammar in place for subsequent cultural adjustment, and the socialisation of consciousness into its command (160). 

‘These culture defining properties all depended on the basic technical properties of the system.  The concept of the system itself had however, like ideology and class adjustments, grown out of the cultural roots that had been planted before (160) … 

‘The basic premise of ‘systems’ that was drawn from the cultural transformations was the concept of order (160).’ 

‘Order is increased within th[e] field of complexity through greater conceptual and coordinative control at the centre … It was the dynamic of increased system order that powered the expansion of the technological frame throughout 19th century society.  The property of complexity brought forth new artisan technical skills that nourished the implementation of more complex systems (161) …

‘The properties of scale and complexity taken together have implied capital wealth as a precursor to participation in system control – and therefore have implied exclusion of those without capital from the benefits of system progress.  The twin properties of scale and complexity also imply a critical role for specialised knowledge (161) … 

‘The power that is derived from knowledge is therefore not in the knowledge itself, but in the organisation of knowledge (161) … 

‘The properties of the technological system, with their associated culture – defining power, have therefore commanded culture since they were sedimented into a social alignment with technical properties in the mid-19th century … For daily life, once out of alignment with ideological definitions of order, irrevocably leads to the demolition of the ideology.  Equally, ideological transformations have continuously readjusted in alignment with the system’s trajectory … Consequently, the culture of industrialism is the culture of the technological frame.  Its assumptions and values were sedimented into the culture-technology alignment that was forged out of prior cultural alignments in the early 19th century, and persisted thereafter (162). 

‘From an analysis of the emergence of the technological frame we can then see the power of what it is that traditional societies and developing countries confront today (162) … 

‘Sedimented into the background [technology culture] text are the very properties from which culture can be constituted – concerning communication modes and practices, social relations of production, and super-ordinate symbols of an order that by its powerful imposition of change, destroys the roots of a culture that is static in an unvarying reality niche (163) …’ 

Throughout the Australian experience during the British colonial period, ‘… what was exported to Australia was not only Britain’s convicts.  What was also exported was an ideology that centred on Britain’s imperialist might to define the cultural situation in terms of Britain’s interests.  The product was a ‘cultural cringe’ that persists to this day, caught in a time warp of the 19th century (163) … 

‘The super-culture is the culture of image (164).  

‘It is the culture of a morality that is based on image (164).  

‘And the images that were set in place as the cultural properties and assumptions of the technological frame were translated into mirrors in subjective life during the first part of the 20th century … For the mirrors imply a passive culture, the morality and direction of which is dependent on the technological frame.  The people feel powerful [but do they, actually ?], but this is a power that is not determined by them, but for them (164) …’ 

‘… the birth of contemporary Australian society directly coincided with the technological start of the Industrial Revolution.  Australia was formed however as an outcropping, not a participant in industrialisation.  The colony fed Britain’s need for agricultural products and minerals, and in turn was fed by ideologies and institutions that maintained its dependence on Britain … As a direct result, Australia has remained on the margins of industrialisation … crouched in a mendicant cringe to the technological fashion leaders of international capitalism (165). 

‘Throughout the 19th century, whilst Britain surged forward to industrial might, Australia sat complacently in the background watching it all go past (165) … 

‘Thus, as the 19th century drew to a close, the industrial base in Australia was very poorly developed.  The result was that when new core technologies were introduced they had nothing like the impact they had overseas where they bedded into an industrial structure that was prepared – in terms of opening up whole new infrastructures of economic and social opportunity, and in consolidating a technological base for further development (166) …’ 

Accordingly, ‘… the core technology of railways was introduced into Australian colonies in the early 1850s, not long after the diffusion of railway systems throughout Britain, Europe and the US.  But railways did not act to service the interconnection of industrialisation, even though railway systems spread rapidly throughout the Australian continent (167) … 

‘However the rapid diffusion of the technology had very little relevance to the development and interconnection of an industrial base (167) … the early 20th century take-off in manufacturing industry in Australia was facilitated by centralised electricity production. However, without the prior industrial development, and without the orientation to use heavy industry, take-off in manufacturing followed the path of light industry for wider diversification of consumer products.  Industrialisation was not concerned with heavy industry development (168).  

‘The contrast to what was happening in Germany and the US was enormous (168).  

‘Both countries had been strongly expanding and concentrating in the heavy industry base that Australia lacked (168) …’ 

As Western babyboomers we have been influenced substantially by the ‘modern’ and contemporary ‘ ‘alignment’ between technical and social forces and ideology.  But the contemporary ideological ‘grammar’ basically has fall[en] out of line with [our] experience’.  Thus ‘the socialisation of [our] consciousness’ through the ‘technological frame’ has proceeded effectively ‘through greater conceptual and coordinative control at the centre’ of this context, purveyed by the social and political ideologues who have bolstered and driven through tight ‘system control’ the technological power and text. 

This juggernaut trajectory proceeded because, ‘… daily life, once out of alignment with ideological definitions of order, irrevocably leads to the demolition of ideology’.  So ideological ‘assumptions and values’ had to be ‘sedimented into the culture-technology alignment’, which spawned a ‘super-culture … of image’, and thereby a ‘culture of morality that is based on image’, which inevitably lacks substance, continuity, consistency and cohesion. 

It can be further observed that such a trajectory retains a diminished aspect of ‘our sense of belonging … liv[ing] supporting those around us … in community’ as Clover Moore advocates in her ‘International Year of Community’ proposal endorsement, quoted in Part 5 of my Community Development series.  Such a ‘sense of belonging’ being vital to ‘our sense of contribution, place and significance as people’, as I have further noted in this context.  Because we require a ‘deep sense of purpose, meaning and significance’ to proceed viably with our lives and experience in all this. 

‘… Britain had left the legacy of its 120 years of rule that was visited upon Australia’s move into urbanisation and consumerism, a legacy that had produced a technologically weak industrial structure, a legacy that Australia is still living with today.  Australia had not participated in the laying down of the capabilities and technologies of an industrialising technology-based society. 

‘As a result, whilst Europe and the US in the late 19th century were vying each other for industrial dominance, Australia remained content to bask in the glory of its agricultural wealth, living off primary industry in metropolises that were largely oriented towards services, not industrial development (169) … 

‘The relative predominance of primary and tertiary industries led to an economy that was based on relatively low-skilled enterprise.  When the international economy later crossed from manufacturing to service sector dominance, the service sector was linked into a highly developed technical infrastructure.  This was not the case in Australia (169) … 

‘Not only were the ideologies that supported Britain’s imperialism accepted; not only were the ideologies that supported Britain’s command over lifestyle and values accepted.  More importantly, Australia accepted Britain’s ideologies concerning education and science … At the turn of the 20th century, as the international trajectory started to slip from Britain’s command, this lack of alignment of education and technical knowledge development with industry was directly at fault (169) … Thus, Australia was left with an ideological inheritance that was out of keeping with the direction in which the technological trajectory of industry was moving in the early 20th century (169-170).  Yet the nation continued to adhere to Britain’s example, even after Britain took its imperialist power home and whilst Britain steadily dropped off the international economic map (171) …’ 

The reality that as Australians we lacked a firm substantial ‘infrastructure’ base in transforming to a predominantly service sector oriented economy was complexified by our further lack of a firm authentic, relatively autonomous moral and ethical base – or ‘ethos’, as I propose and have put this.  Because our service sector economy is deplete in this, relying on a primarily externally derived ethos, our service workers often tend to lack relative authenticity and a personally derived moral compass.

This is why typically ‘the waitress’ to which John Carroll refers in his pivotal work The Western Dreaming (2001: HarperCollins, Sydney) operates from a deep sense of ‘shame’ and ‘guilt’ – being ‘ashamed’ to render a poor job, rather than working from any more substantial sense of purpose in this, in general.  Even though she’s actually an ‘American’ waitress, the characteristic still fits. 

Now, if such a ‘waitress’ (a ghastly subservient term in itself) could draw from a culture imbued with a substantially authentic, resonant, cohesive and consistent ‘sense of community’, just as Ted Mack endorses this in his support for the ‘International Year of Community’ (IYOC) proposal, she could still acquire the authentic personal qualities of substantial ‘well being’ and ‘self worth’ Ted Mack associates with the IYOC initiative. 

However, this would require a resonant collective foundational social and cultural ethos through which to progress such initiative in our contemporary fragile fraught experiential context.  

‘In parallel with the lack of development of manufacturing industry in colonial Australia, there was a very poor development of local technology skills (171) … 

‘Part of the reason for Australia’s poorly developed engineering structure clearly lies in the colonially inspired industrial structure of the nation.  More important, however, was Australia’s emulation of British educational practices at a time when the mother country was losing its grip on the technological edge of the world industrial competition … In Britain, ‘technical education’ was very slow to develop (172) … 

‘Whilst technological education was accorded low prestige, and was disconnected from higher education in 19th century Britain, this was not the case in Germany.  Great prominence had been given there to technological education since the early days of industrialisation (172) … Britain’s knowledge base had moved out of alignment with the leading edge of technological progress (173) …’ 

Thus,  ‘It is hard to escape the conclusion that the poverty of Australia’s industrial and technological skills can be attributed directly to Britain’s imperialist intentions and ideologies (173) … 

‘It is not as though Australians have not proven themselves to be inventive (174). 

‘The nation’s history is characterised by some quite extraordinary genius, often with a very national flavour to it … During the 19th century, the ‘tyranny’ of Australia’s distance from the centres of European invention meant that often there was very little choice but to innovate (174) … The international technological frame had started to impinge heavily on Australia [by 1900] … Also, the patent records of the time are testament to the changing locus of international power over the evolving technological frame (175) … 

‘The fact that it was not inventiveness that held Australia’s technological development back, but inability to participate in the creation of a wider technological frame, is classically shown in attempts by Australian inventor-engineers to enter the automobile market (175) …’ 

‘Technical invention thus tended to be an improvising response to the nation’s distance from the technology centres of the world, and often involved considerable ingenuity … The Australian scientific research system was fashioned towards improving agricultural and pastoral productivity.  Until very recently, it has never been substantially linked into the development of manufacturing activity (176).  

‘This orientation is directly in line with the imperialist models that informed the inception and growth of science, not only in Australia, but in other colonial outposts of Britain (176) … 

‘Under the ‘Haldane Principle’ [1917] that became generally accepted [British] scientists were guaranteed a relatively independent relationship with political administration, and therefore, as it eventuated, from direct commercial or political accountability.  Britain’s lack of connection of science to industry was therefore exported throughout the entire colonial empire (177) … 

‘In keeping with a colonialist model, Australia’s research effort, oriented largely towards agriculture, was primarily government funded.  Very little effort was put into promoting technology for industry, a situation in direct contrast to the US and Germany, which in the late 19th to early 20th centuries provided extensive research patronage to industry (177) … 

‘The Commonwealth Scientific and Industrial Research Organisation (CSIRO), as it has now become, holds the centre stage in Australia’s present scientific effort (178). 

‘But, whilst having made some important contributions to agricultural productivity (through improved seed varieties, and so on), it has done little for agricultural technology, minerals exploitation technology or manufacturing industry … the British-inspired Australian model [of industrial development] assumed that the bridge between knowledge creation in government and application in industry is an easy bridge to cross.  No such assumptions have ever characterised the research systems of all the major research systems of all the major industrial nations of the 20th century (except Britain) – the US, Germany and Japan particularly (178).  

‘These nations primarily conduct their research in industry, where it is embedded in a framework of expectations that emphasise communal relevance rather than research excellence (178) … 

‘When, under enforced isolation, the nation [Australia] finally did realise that an integrated and heavy industry base had to be developed, the Government aimed the development of manufacturing industry primarily at replacing products that were imported (178) … 

‘Furthermore, from the lowered stance of crouching behind high trade barriers, there was little incentive to develop the capacity to compete, whether in terms of price or quality, for export markets (179) … 

‘The result of such a poor connection between knowledge generation, inventive activity, technological skills and industrialisation is that as Australia embarks on the last couple of decades of the 20th century, its economy is at a major disadvantage in relation to international competitiveness.  The nation is therefore fundamentally dependent upon new technologies supplied from elsewhere, dependent on neo-colonialising influences of the latest technological fashion leaders … Of the 15 OECD nations, Australia is the fourth most dependent [technologically], being surpassed in technological dependency only by Portugal, Spain and Finland (180) …. 

‘A position of double jeopardy follows as the nation now seeks to participate on a more equal footing in drawing economic benefit from the technological frame of the late 20th century (180). 

‘Australia’s position is jeopardised on the one hand because in the leading-edge industries of the late 20th century the nation must continue to import both the technologies and products as well as pay for the royalty privileges of using foreign technologies in Australia.  These costs can only continue to increase (181). 

‘The national position is doubly jeopardised because the nation also sold out its ability to compete in the international technology market:  foreign interests were able to gain control of the leading edge of knowledge – generating resources in the country (181). 

‘This outcome is a direct sequel to the technological marginality that was inherited from the nation’s colonial history (181) … Within the late 20th century technological frame, technical knowledge is so tightly aligned with capital interest that it is extremely difficult (as it was for 19th century inventors) to break in from outside (181-182) … 

‘Australia today stands somewhere between the situation of a developing country and that of a fully industrialised society … the nation’s culture and lifestyle is one that has steadily adjusted over the last 200 years into alignment with the modernised culture of the industrialised world (182) … But Australia has been an outpost to the development of social alignment with the technological frame since the nation’s colonisation started in direct coincidence with the technological start of the Industrial Revolution (182-183) … 

‘Australia was always an outpost (183).  

‘Its people [that is, the white Western variety] came from Britain originally (that is, when white society took over from the Aborigines).  They looked to Britain to define for them their culture, their institutions and their future horizons … As a result, Australia never had a revolution against imperialism, for, to its largely British-stock [and Irish background] people it was the ‘lucky country’ … In keeping with an outpost mentality, Australia did not develop an independent technological text of its own, at least not until well after the sun had gone down on the British Empire’s influence … Meanwhile the outpost mentality had ingested Britain’s ideology concerning education, and the connection of technical knowledge with industrial progress … an ideology that found itself increasingly out of alignment with the progress of the international technological frame.  Yet, the ideology persisted (183) …’ 

‘Recognition [of its substantive impoverishment] has flowed from a culture now confronting a new reality principle, where unemployment and cost to the consumer lifestyle are visited directly into the people’s life-world experience.  Meanwhile, as a direct product of the nation’s colonial history and ideologies, Australia is in a severely weakened position within the international economy (184) … 

‘The culture of Australia retains some elements of larrikinism and lack of respect for authority … But the Australian culture is largely the internationalised culture of the urban metropolises … The modernised urban lifestyle of Australia is therefore a mirror to the ‘super-culture’ of the rest of the industrialised world … As a result, the culture is heavily dependent on what is defined for it within the culture fashion houses overseas (184) … Some independence has been established for the Australian film industry (184-185).  But the people largely watch Dynasty, Dallas and American police movies for their enjoyment … Some independence has been established for Australian visual arts, but over three-quarters of artists seen to be at the forefront of the Australian art movement are either overseas-born and educated or have spent most of their lives studying and living abroad (185) … 

‘As Jean Baudrillard expresses [the outcome of] the ‘Great Crash’ of Wall Street [in] 1929:  ‘The bourgeoisie knew how to make the people work, but it also narrowly escaped destruction in 1929 because it did not know how to make them consume (189).  

‘It was content, until then, to socialise people by force and exploit them through labour.  But the crisis of 1929 marked the point of asphyxiation:  the problem was no longer one of production but one of circulation … mobilised as consumers, their ‘needs’ became as essential as their labour power’ (189) … 

‘It was not as though people did not wish to be mobilised as consumers (189).  

‘Nor was it that people did not wish to purchase ‘commodities’ for their ‘exchange’ value, their fashionableness, or their social rather than ‘use’ meaning.  Nor was it that people had not been responding to advertisements or popular trends that were based on novelty or social status (189) … 

‘Thus, the ‘time was right’ at the time of the Great Depression [for] … three social inventions … The first was the invention of consumer credit.  The second was the invention of obsolescence built into commodities.  And the third invention was that of ‘marginal differentiation’ of commodities so that their symbolism for the purchaser could reflect individual social status, whilst production could remain based on mass production principles … Walter Engard, for example, wrote in Motor just before the Depression:  ‘… To keep America growing we must keep Americans working, and to keep Americans working we must keep them wanting, wanting more than the basic necessities …’ ‘ (190) 

‘Credit was however over-extended during the 1920s, and was very heavily concentrated on a commodity that was very expensive, and therefore highly susceptible to changes in income levels throughout the economy – the automobile.  When the economy therefore started to slide, the impact of over-extended credit was to precipitate the descent into the Depression.  However, by now the ‘idea’ had been established … that people could invest their future into the purchase of expensive commodities in the present (191). 

‘At the centre of widespread acceptance of this ‘idea’ was the consumer object, the automobile.  As Henri Lefebvre claims, this was the ‘Leading Object’ of the culture of the time.  The automobile represented the ingenious technical advance of the productive ‘system’ brought into daily life.  It represented personal power (191) … 

‘As leading-object the automobile therefore led the way into the social invention of ‘obsolescence’ that powered economic recovery out of the Great Depression (191) … 

‘As with consumer credit, the ‘idea’ of obsolescence was housed in wider ideological legitimation … Harlow Curtice, President of General Motors, coined the phrase ‘dynamic obsolescence’ in 1956, as a central tenet of not only technological and economic progress, but also of democracy and freedom as well.  In his speech at the opening of General Motors’ Research Centre, Curtice laid out the ideology:  

‘ ‘… The promotion of the progress of science and the useful arts is of crucial importance … [but] there is a far more vital consideration.  I refer to the importance of technological progress in assuring the continuance not only of leadership in the free world, but of the democratic processes themselves’ (191) … 

‘In marginal differentiation [‘the third social invention’], the body of the technical system remains standardised, but minor variations are allowed at a cosmetic level as far as the product in concerned, and at the latter stages of production (192-193) … 

‘These three social inventions represent a critical phase change in social alignment with the technological frame that characterised industrial development from the 1920s onwards.  However, it is essential to realise that they would not have had an impact at another time in history … At the heart of this process – where consciousness, culture and the technological frame are drawn into alignment – stands the mechanism by which the subjective life of the person came to mirror the values and demands that are inscribed into the properties and assumptions that are  sedimented into the technological frame itself (193) … 

‘Thus, the post-World War II development of consumer-oriented synthetics and petrochemicals industries was based on the prior acceptance in the market place of an ideology of obsolescence that the automobile had helped set in place (193). 

‘By the time of the Depression however, the car had already had an enormous impact on the societies into which it had been introduced (193).  In particular it had taken over the shape of urban life (193-194). …’ 

Thus, as Stephen Hill forms out his analysis of local culture, he observes that ‘… Australian culture is largely the internationalised culture of the urban metropolis …’ and is ‘a mirror to the super-culture of the rest of the industrialised world …’ 

Correspondingly, the path to autonomous authenticity and distinctive contribution is often fraught and marginalised in the Australian cultural context.  Although even a particular marketing ‘invention’, or technique, Hill nominates – that of ‘marginal differentiation’ thereby provides scope for origination.  It is relatively feasible for people to affirm their respective personal collective mutual contributions through the expression of who and how they are as people, and to share what they can provide comparative to everyone else.  ‘In marginal differentiation, the body of the … system remains standardised, but minor variations are allowed …’ 

Except, rather than the ‘Leading Object’ of ‘ingenious … advance’ being ‘the automobile’, a preferred prospect would be for the more human element of ‘iconic narrative characters’ to be explored more imaginatively and substantially from a moral/ ethical perspective, as the means through which to explore, derive and appreciate much greater ‘aesthetic’ and ‘aspirational’ dimensions of our mutual experience’. 

Comprehensive ‘epic narratives’ through which ‘apparent intent and motives’ and ‘espoused rationale’ could be reviewed would be ideal prospective material for profound consideration.    

Because, a ‘deep sense of the veracity and vital place of relative autonomy and authenticity’ can sustain the experiential trajectory of Our Life Journey(s), collectively and personally, as I have verified through Part 5 of my Community Development series.  Thereby the ‘essential threads of significance and meaning’, which sustain ‘the substance of pure sentiment and passion’ can be resonantly affirmed as a ‘primal intrinsic realisation and appreciation process’ emergent throughout the ‘palpably intimate dimensional realms of Our Life Journey’. 

‘The Lynds reported a ‘Middletown’ [American] housewife who remembered life before the automobile:  ‘In the [18]90s we were all much more together (194).  

‘People brought chairs and cushions out of the house and sat on the lawns evenings.  We rolled out a strip of carpet and put cushions on the porch step to take care of the unlimited overflow of neighbours that dropped by.  We’d sit out so all evening (194).  

‘The younger couples perhaps would wander off for half-an-hour to get a soda but come back to join in the informal singing or listen while somebody strummed a mandolin or guitar’ (194) … 

‘By the 1920s this kind of direct contact, and sharing of interests with neighbours, had largely disappeared … The automobile privatised life.  It broke the social cohesion between work, play and living domains.  Social networks became scattered across the territory that automobiles could reach, rather than being located within the immediate neighbourhood … Estates grew up in the suburbs, transforming the nature of neighbourhoods.  This was particularly the case as urban settlements increasingly developed in corridors or strips along new road transportation routes (194) … 

‘As John Steinbeck, the novelist, commented somewhat tongue-in-cheek in 1944, most of the children in the 1920s and early 1930s, ‘were conceived in Model-T Fords and not a few were born in them’. 

‘However, the car did not do this by itself (195).  

‘Instead, its impact occurred because the artefact aligned in both the automobile’s symbolism of the value of commodity-possession, and its implied structure of social life, with other forces producing this same alignment.  The system of electricity production and distribution had already prepared the way (195) … 

‘Thus, fans, irons and toasters became popular after 1912, the electric vacuum cleaner after 1917, the electric range after 1930, and the electric refrigerator after 1932.  By 1935, to take Denver City as [an] example, virtually everybody had a radio … The electricity distribution system made producing consumer appliances for the home practicable (195) … 

‘The scale of centralised manufacturing employment that was permitted by electric power, together with the mobility of the workforce, permitted by automobile transport, enhanced the separation of work from ‘suburban’ home life (196) …’ 

Throughout the ‘Middletown housewife’s review of Middle American life in the 1890s we become patently aware of the closeness, even intimacy, of the communal life which enabled social inclusion to thrive.  Such inclusion comprised the fabric of the experiential reality everyone lived out in those times.  So the ‘automobile’ as the ‘Leading Object’ thereafter served to ‘privatise’ life and experience, while also compromising communal intimacy. 

Because of the earlier more inclusive orientation around communal intimacy, the local neighbourhood community provided a context through which something of an authentic ‘confluence’ of ‘values and motive’, as I put this in Part 4 of my Community Development series, could be cultivated and sustained. 

Correspondingly, throughout the context of our Motives Foundation dialogues in the early 1990s in South Australia, I sought to juxtapose ‘equity/ fairness’ and ‘equality/ human rights’ values and concerns through a ‘social justice continuum’ to reveal how these could render a viable ‘sense of balance’ to entrenched ‘pragmatism and compromise’.  Thereby, the outcome of this was to seek to engender a more resonant sense of communal and personal ‘equilibrium’ – or ‘authentic equanimity’ – to counteract the existential experiential void in values and motives evident since the much less commodified communal life which flourished at the turn of the 19th century. 

It seemed for me the essence of such an holistic inclusive life-world was the element of ‘sensitivity’, which would evoke a form of ‘mutual sensitivity’ among people, collectively and personally, as the connective essence of the culminative appreciative reality of (inter)personal and mutual intimacy people had forsaken through the basic commodification of their lives and experience. 

Indeed, ‘… as Ruth Cowan points out, much of the early 20th century marketing sought to appeal to housewives through ‘guilt’ … The guilt arose from the need to make sensible choices about household purchases and management (197) … 

‘The ‘science’ of Freudian psychoanalysis provided guidance and legitimation for marketers to capitalise on, and seem to redress, anxiety and guilt (197-198) … after World War I housework was an emotional trip’.  Laundering to whiteness was an act of love.  Feeding was an artistic activity that allowed encouragement of family loyalty, and affection.  Changing diapers was a way of building baby’s sense of security and love of mother.  Cleaning sinks was the act of a protective material instinct (198). 

‘The emotional magnitude of the tasks could no longer be trusted to servants (198).  

‘This ideology was not only the province of marketers (198).  

‘The ideology aligned with housewife culture was quickly accepted into it (198) … 

‘Appeal to guilt was appeal to the morality of the ‘inner-directed’ person, the character type that David Riesman attributes to the 19th century psychological alignment with the speed of change of industrialisation.  That is, the character type that followed an inner-morality gyroscope that stressed honour, moral discipline, and a super-ordinate super-ego … appeal to inner-direction produced its antithesis, ‘other-direction’.  That is, the need for consumer objects to satisfy inner-directed anxiety became transmuted into the cultural salience of the objects themselves, as mirrors of the person’s morality, status and social bearing.  Morality was judged by what other people judged.  The emerging alignment of suburban living with consumerism increased isolation and privatisation of the individual’s world (198).  

‘It increased the need for objects that stood for the person in providing messages to others of the person’s worth within the anonymised world that stood outside the suburban front door (198). 

‘Meanwhile, the basic roots of cultural stability were being torn out from underneath the society by the very rate of change that the people confronted in the early 20th century (198-199) … 

‘The result was a world of insecure cultural reference points, a reality that was in continuous flux, but an order that was commanded by technical systems and the artefacts that they produced … So guilt was transmuted into ‘status anxiety’, the fundamental premise for a consumerist ideology to take off (199) …’ 

The ‘appeal to guilt’ and insecurity, based on the prospect of ‘housewives’ making ‘sensible choices’ links with the motivation around ‘guilt’ and ‘shame’ that ‘the waitress’ now experiences vocationally as she carries out her work, as reported by John Carroll in The Western Dreaming. 

Such life experience epitomises the character of the ‘inner-directed’ person, with their ‘inner-morality gyroscope’, who is supposed to ‘make sensible choices’ through a completely independent autonomy.  Because such a mythical prospective experience is impossible, the person ultimately becomes ‘other-directed’, forming their experiential life-world around ‘Leading Objects’. 

The antidote I raised to this situation throughout Part 4 of the Community Development series was the quest for mutual maturity as the essence of ‘rich resonance’ in life-world experience, based around the phenomenon of ‘deep friendship’.  

Through such an experiential context it would be feasible to cultivate such vibrant (inter)personal qualities as affinity, endearment and ardour through the spirit of acute sensitivity and bountiful resonance as the pertinent ‘moral’/ ethical ‘gyroscope’.  Thence ‘sedate composure’ formed around a profound sense of equilibrium and equanimity could proceed.  Such a source of broad composure could serve to harmonise the beautiful yet intrinsic volatility of ‘close deep friendship and feeling, affinity and endearment’ of an ‘essential ardent spirit … imbued with intensity’.

‘The technology text advanced towards enframing culture right from the start of the Industrial Revolution through reaching into subjective life (199).  

‘Through direct coercion and cooptation at first, the rhythm and discipline of daily labour was brought into alignment with what was required to serve the factory-based machine system (199-200) … 

‘The dynamic properties of systems imply a much deeper penetration of subjective life … At the core of system efficiency is order, and increased ordering of all the ‘environments’ from which the immediate technical system feeds – both in the smooth integration and standardisation of inputs (labour and materials), and in the smooth connection and standardisation of outputs, or markets (200) … 

‘With the widespread diffusion of the railways system, not only did employment and market potential expand, but also the social horizon for the society’s culture radically transformed (200) … 

‘The cultural alignment that was therefore actualised with the expansion of the railways system penetrated not only the culture of labour, but more deeply the culture of everyday life – ordering this as well into smooth harmony with the system’s expanding technological frame … As Henri Lefebvre observes, industrialisation could only find its fulfilment in urbanisation (201) … 

‘The emergent urbanisation of the 19th century therefore both aligned with the industrial systems that were developing, and prepared the ways for the individualised culture that consumerism later depended upon (201). 

‘ The power of the urban cultural ‘code’ over subjective life lies in cutting the person off from the inter-subjective dialogue that establishes and asserts personal identity, and setting the person adrift in a world that is dominated by anonymity.  Paradoxically, what urbanisation does is to create simultaneity without discourse.  That is, urbanisation draws more and more people into the same location – where they can see each other, be aware of the appearance they present, the lifestyle they lead, the objects they possess (201). 

‘But because of the sheer numbers of others, the individual is confronted continuously by others with whom it is impossible to have a continued meaningful discourse (201-202).  The person in the modern ‘systematised’ city is surrounded in a sea of anonymous, but constantly experienced, humanity who can never be known inter-subjectively (202). 

‘The physical structures of everyday existence in the modern city are beyond legibility – by virtue of scale, and by virtue of the inter-connection between urban structures according to the aesthetic of an external system rather than immediate human and community needs.  As Kevin Lynch observes, ‘in order to feel at home and to function easily we must be able to read the environment as a system of signs’ … Thus, with each new technological system encroachment on urbanised living, the reference points for inter-subjectivity, and for autonomous constitution of personal identity and culture, were further broken (202) …’ 

So, the increased ‘cultural alignment’ with the ‘technological frame’ spawned ‘the power of the urban cultural ‘code’ over subjective life’, which reduced everyday ‘inter-subjectivity’ and ‘personal identity’ to dominant ‘anonymity’.  

This transmutation thereby further severely emaciated prospects for intrinsic profound mutual sensitivity and intimacy being authentically shared, explored and expressed.  This applied given a life-world of people living in continuous close proximity but unable to plausibly authentically relate and interact through a deep sense of true substance, significance and meaning. 

‘The emerging consumer alignment was also housed in an ideological fabric, a fabric that signalled a new order that was emerging, a fabric that addressed the existential insecurity that the technological frame had visited upon the meaning of daily life (203) … 

‘Following Marx, the ‘commodity’ is an object produced, not for its use value, or to be consumed by those who produce it … For Marx, the power of the commodity was a positive force within capitalism, for the commodity injected ‘a civilising moment into history.  The search for new commodities shattered the constraints of tradition and ‘encrusted satisfactions’, thereby unleashing the progressive change on which subsequent communism could be based.  Thus the capitalist: ‘… searches for means to spur them (the people) on to consumption, to give his new wares new charms, to inspire them with new needs by constant chatter, etc.  It is precisely this side of the relation of capital and labour which is an essentially civilising moment, and on which the historic justification, but also the contemporary power of capital rests’. 

‘What makes an object of value in exchange is not only the cost of producing it, but more fundamentally its relative scarcity.  As Marx implies, perception of scarcity is a product of fashion and persuasion.  Perception of scarcity, and thus the value of to marketers of the commodity is therefore fundamentally a psychological property (203) … 

‘The mobilisation of consumers in the early 20th century fundamentally depended on recognising how to exploit the perception of scarcity, rather than to manipulate the factual reality of scarcity itself.  The ‘psychological’ dimension of scarcity was central to the continuance of an expanding environment of more and more commodities, when every conceivable need could be satisfied by what already existed (204).  

‘The ‘secret code’ of commodities therefore consisted of erecting psychological scarcity on a framework of abundance (204) … 

‘Thus, the success of ‘obsolescence’ depended on attaching fashion and style to the basic dimensions of the scarcity code.  As Jean Baudrillard points out, by purchasing a commodity model, one is acquiring not only the object itself but asserting the series of which the model is one moment … The very act of consuming a commodity lays the psychological foundation for continued accumulation … We can never reach a point where we have ‘enough’, for the symbolic salience of our present possessions is outmoded with each passing day (205) … 

‘The ‘series’ forges the alignment between capital accumulation within the productive system, and commodity accumulation within subjective life.  The ‘set’ injects alignment between the inter-connected technological system and the inter-connected system of consumption objects.  Within a vast array of commodities that are available, the purchase of one implies the need for others to match it, to complement it – to fill out the complete picture of the self that the commodity system symbolises (205) … 

‘Both the ‘series’ and the ‘set’ translate values of the system of the technological frame into values to be abided by in subjective life.  Both devices provide a guidance system for negotiating consumer purchases within the vast array of products that appear before us (205) …’ 

‘The alliance between system-values and subjective life depends however on capitalising on the very mediation of reality that the ‘text’ of the technological system has injected into everyday experience.  Scarcity, as a psychological phenomenon, depends on the erection of an artificial reality both of need and its reference point.  This is like an advertising billboard that portrays the scenery that the billboard itself obscures, but which can be re-pasted as soon as new commodities appear that can paint a new picture of the background reality.  Whereas the real world is finite, there is an infinite number of ways to represent it, and substitute for it – no end of possibilities for coopting the consumer.  As the commodity’s scarcity is not factually real, but an artefact, so too is its object reality more a social symbol than a useful artefact by which to engage as a person-in-nature.  Thus, as the accumulated heap of commodities available off the shelf grows larger and larger, the commodities increasingly block out the real world that stands behind them (206) … 

‘The commodity world is therefore a world of objects that signify reality (206).  

‘But what they signify refers only to the code of other commodities, to a ‘substitute-reality’ … As passive recipients, the culture participants are therefore not engaged in actively constituting their culture, but only receive the culture within the cultural symbols they acquire, and which are constituted and fully articulated elsewhere (206) … 

‘Thus, the reality code that locates personal identity for the individual is both artificial and in the future (206).  The signals that are beamed out of the possession of commodities appear solid in ‘here-and-now’ action, but the solidity of the meaning disappears as soon as we draw them into reach … [and] possess (206-207). 

‘We live in the future, and the past disappears down the tunnel of the past models of the series that doesn’t represent us anymore.  We live in imagination, and prop up its reality with ‘personalised’ objects that are transformed from providing satisfaction as soon as we grasp them … There is no reality in a substitute future (207). 

‘The consumer code is a code that commands (207).  

‘The integrated object-world of the modern commodity culture determines what we can experience.  Our ‘felt’ external environment embodies the past actions and meanings of the society which predates us, which have been sedimented into the immediate objects we experience … But we confront in the face of these objects both the history and the present of our own alienation from constituting culture (207).  

‘Our inability to intervene in an object-world that is so predominantly fabricated elsewhere, and of such magnitude, is what Jean-Paul Sartre calls the ‘practico inert’, a world we can only obey (207) … 

‘The commodity code therefore commands us in the way a motorway commands where we drive, where we don’t play with the children, how we behave, what we pay attention to – what we need … And what confronts us are not ‘symbols’, but ‘signals’.  The meanings that lie behind the immediate commodities within the commodity code are not open to interpretation or manipulation … Rather, we are confronted by meanings that are assigned by convention, by mutual agreement, and have nothing to do with our own subjective interpretation.  Outside agreed convention, the red versus green versus amber lights of a traffic signal are meaningless (207).  

‘So too, with all signals (207-208) … 

‘Consequently, living within the commodity-system world does not allow for negotiations of meanings in the same way that it is an entirely fruitless exercise to try to convince the traffic-policeman at the accident scene that a red light should, more appropriately, signal ‘go’ (208) …’ 

‘The command of the mass consumption culture did not arise simply because capitalism invented he devices of credit, obsolescence and marginal differentiation.  Instead, the legitimation and acceptance of mass consumption aligned with the order of society that people were experiencing (210) … the technological frame, by virtue of its penetration into daily life, offered immediately experienceable artefacts that could stand for the order that was becoming increasingly unintelligible in terms of human constructions of meaning (211) … 

‘Originally through appeal to ‘guilt’, the [‘inner-directed’] character type of the 19th century society transmuted into the ‘other-directedness’ that sought self-worth through possession of commodities, and participation in the emerging cultural code of consumption.  Both marketers and consumers have been enmeshed within this same code.  Max Horkheimer suggests, ‘the early trapper saw in the prairies and mountains only the prospect of good hunting; the modern businessman sees in the landscape an opportunity for the display of cigarette posters’ (211). 

‘Equally when the culture signals of commodities are turned inwards, as vehicles to indicate to ourselves who we are and our relationship to the wider social order, they mediate our consciousness of self, in an identical manner to the way in which technologies mediate our relationship to, and engagement in, nature (211).  

‘The subjectivity of the individual is a ‘standing reserve’ with the same properties that [Martin] Heidegger attributes to nature as a technologically mediated ‘standing reserve’ (211-212).  That is, human activity, and consciousness, are taken into the process of rationally ordering the inner psychic world … Through the medium of the commodity, the person therefore has come to mirror the technological frame, and the values … [of] the production code of the commodities … The system grammar of rational and instrumental efficiency is increased in the ‘one-dimensional’ ordering of emotion beneath a façade of ‘cool’ rational, calculative image … What is left of the person is image, a precarious shell that mirrors the technological frame and its assumptions, but is subjectively weak and insecure within (212). 

‘That this transformation of subjectivity has occurred is reflected in the different kinds of patients that psychoanalysts are dealing with today compared to those that Freud analysed at the turn of the 20th century (212).  

‘Freud confronted the powerful, repressive super-ego of inner-direction (212).  

‘The clinical manifestations of the repressive super-ego were presented in debilitating fixations, phobias and neuroses which arose out of psychic and sexual repression (212-213).  Now, patients seeking psychoanalytic treatment present themselves far more commonly as psychically lost, with pervasive feelings of emptiness, depression and a violently oscillating sense of self-esteem (213).  

‘The contemporary psychic illness is pathological narcissism (213) … 

‘Narcissism is a response to a culture of double-binds where the path towards ‘making’ it is through aggression, but aggression is masked behind images of responsibility and pseudo-authenticity (213) … 

‘However, the grandiose self is a passively received ‘legitimated’ screen on which the culture code projects its messages.  There are messages that say, ‘By identifying with this object, with this commodity, with this ‘flavour-of-the-month’ pop-star, political personality, self-development program, whatever … you are OK !  You can be fulfilled !  You can be loved’ !  As but a screen of the self, when the culture code’s projectionist goes home, and the person is alone with the barrage of emotional stimulation disconnected, the screen is empty.  The person is left with a sense of inner vacuum, with perpetual restlessness … As Christopher Lasch points out, the cases of character disorder that confront the psychoanalyst reflect what is ‘in a more subdued form’ the character type that has become normal within everyday society (213) … 

‘The order that commodities provide to subjectivity is inherently unsatisfying … Nothing is produced that intentionally makes the person who possesses it unhappy.  Thus the culture code ostensibly erases unhappiness by selling us only the white squares in a black-white game.  This principle extends to the fine detail of subjective life.  It is actualised in the commodities of ‘personal development’ packages, ‘how to be a success and influence people’ packages, ‘self-fulfilment’ packages [and so on] (213) …’ 

‘The operation performed on the human psyche is however like a frontal lobotomy.  By cutting the left brain hemisphere off from the right, by separating the two parts of the self, the pain of depression goes, as do the heights of ecstatic happiness (214).  

‘The person from then onwards can only ever traverse the emotional middle territory – never again unhappy, but also, never again happy – just bland, perhaps complacent, but more likely, resigned … Order replaces chaos and uncertainty (214).  

‘But in measure, order replaces spontaneity, novelty, freshness:  the experience of the world that enlivens the senses … To order the world of experience means erecting object props that stand for and mediate this experience (214) … 

‘Love, like all other subjective properties within a culture of narcissism, is owned, rather than given.  Marx’s observation about private property applies equally as well to love as it does to the commodities to be exchanged: 

‘ ‘Private property has made us so stupid and one-sided that an object is only ours when we have it – when it exists for us as capital, or when it is directly possessed, eaten, drunk, worn, inhabited, etc – in short when it is used by us … in the place of all physical and mental senses has therefore come the sheer estrangement of all those senses, the sense of having’. 

‘Having’ is passive.  ‘Having’ is opposite to ‘giving’ (215).  

‘Love in modern times is therefore often confused (215) … 

‘For a man, [it] commonly means showing off the greatest success, power, and wealth as the social margin of his position in the culture makes possible (215).  

‘For a woman, the images that stand for ‘being loved’ often involve making herself as attractive an object – particularly in physical terms – as possible (215) … 

‘Again, following the wider dynamics of the commodity-exchange system, finding a love-object and being loved follow the same pattern as do the commodity and labour markets.  Two persons fall in love when they feel that they have found the best object available on the market, considering the limitation of their own exchange value (215) … 

‘ ‘Falling in love represents a crashing-through of the shell of aloneness that contemporary society inflicts on us in the name of individuality.  To be loved is balm on the wound of isolation but is the basic condition under a culture whose values are commanded by the technological frame.  ‘Falling in love’ is the state of love that is most pervasively packaged on the commodity market – in everything from deodorant and toothpaste to the brand of cigarettes one smokes (216). 

But ‘falling in love’ is a mirage that cannot last no matter what the commodity advertisers tell us.  It cannot last because ‘falling in love’ represents a sudden collapse of the barriers that existed until that moment between two strangers.  ‘Falling in love’ is a collapse into sudden intimacy.  The explosive force dies as the loved person becomes as well known as oneself – or, as little known (216).  

‘To rekindle this explosion requires continued labour, continued exploration of the subjectivity of the other that lies behind their front-stage image.  This is what Erich Fromm calls ‘standing in love’ (216) … 

‘For the ‘Hollywood star’ persona, the problem of ‘falling in love’ ceasing is easily overcome (216) … because the persona as an image on a screen of consciousness leaves nothing to explore behind the screen (216-217). 

‘For the ‘husband-wife’ persona, ‘falling in love’ is transmuted into possession, and the ritual of bland normality.  Fitting in to other’s expectations means erecting appropriate social fronts, sharing drives for social prestige and conformity, sharing symbols of a person to be loved in the commodities that are jointly possessed (217) … 

‘Sex can represent a crashing-through of the shell of aloneness, albeit briefly.  Indeed, without a good sexual relationship in marriage, the frost of continuing isolation can easily obscure the window through which the couple see each other.  Sexual desire can be aroused by any strong emotion … [whereas] the ‘team’ persona [relative to love] seeks genuinely to share, to care, to grow, and to understand, by complementing the other’s persona.  This is a sharing of ‘us-against-the-world’.  The risk is that the ‘husband-wife’ persona images are invited in unexamined … [Because] Love remains a commodity that images the self (217). 

‘Thus the deepest of human emotions and subjectivity are penetrated by the values that derive from a culture that has forged alignment with the continuing advance of the technological frame (217).  The ‘standing reserve’ of subjectivity is hidden behind commodity mirrors, and self-consciousness is mediated by the artificial reality that these mirrors image (217-218).  Subjectivity is deeply embedded in the cultural alignment that has been woven into the advancing technological frame (218) …’ 

The quandary of Love was eased somewhat for me through my experience in South Australia throughout the early 1990s and for a while thereafter when I gradually ever more substantially realised the significance and relevance of intent and motives in the context of a profound sense of purpose blended through a deep rich dimensional accord, as I shared my experiential life-world through the vibrancy of profound ‘sensitivity’ and ‘inspiration’ with Delia, my partner then. 

This was a truly integral authentic experience of ‘Love’ in a ‘relationship’ context. 

My appreciation of popular culture needed to be considered thoroughly through a corresponding cross-related aspect in this whole perspective. 

It was vital for me to proceed in this relationship experience to realise the ‘spontaneity, novelty, freshness’ as a vibrant alternative to bland ‘order’ in my life. 

Yet I was well aware I needed to ‘give’ Love to truly appreciate and realise it, not just ‘have’ Love. 

Moreover, this was Love expressed through the cultivation of ‘intimacy’, not merely the ‘collapse into sudden intimacy’ that comprises ‘falling in love’ in the customary sense.  Even though the inception of the relationship proceeded from a fairly spontaneous trajectory of circumstances. 

‘Participation in labour within the technological frame connects the person to the wider ‘system’ of the society … Employment … delivers order and structure to … life-experience.  Employment provides social connectedness outside the nuclear family … Employment provides a sense of personal worth and status according to the specific prestige  that is associated with the occupational position the individual assumes in service of the technological system.  Employment provides direct and active engagement in the overall system of productive labour beyond the immediate factory or office, and thus connects the person into the fabric of social relations that are aligned with the technological frame as a whole … What is … lost by the unemployed is the ‘manifest’ function … that allows them to participate in the wider commodity economy from which cultural meaning and location is derived (218) … ‘ 

‘People tend to become increasingly committed to the purposes of whatever organisation they serve, the longer they remain there, and the higher up the internal status tree they are able to climb … The morality of the oral text is therefore one that is circumscribed by both the system demands, and the purposes of those who control productive labour … To break the pattern precipitates the person into the existential insecurity that follows from not being able to participate in the commodity code … The dominant morality is therefore one that images the person as a dependent component in an otherwise technically mediated, efficient system of organisation (219) … 

‘Robert Smith suggests that the generosity of at least mild – or incomplete – psychopathy is not surprising, because many of the values that are associated with cultural alignment with the technological frame are a perfect nest for the psychopathic personality to rest within.  As Smith comments,  ‘We have evolved a social order for which the psychopath is admirably fitted’ (220). 

‘Classically, by Freudian analysis, the psychopath is a person with an inadequately formed ‘super-ego’.  Social morals have not been internalised to give the psyche an internal police-person to control the continuous set of negotiations that go on between the other two parts of the psyche – the ‘id’, or self-gratifying impulse, and the ‘ego’, or socially reflected shell of self-perception (220) …’ 

Correspondingly,   ‘Respect for people [through ‘the approved cultural values of contemporary society’] is measured more according to their ‘market value’ – as lovers, high entertainment purveyors, or power brokers – rather than according to their inner substance, wisdom, or integrity (220-221) … What is valued is the outside shell of the true human being … What is particularly interesting though is the parallel that can be drawn between the socialisation experience of the clinical psychopath, and the socialisation experience of a person entering an institution that is woven into the larger technological frame and its implied values (221) …  

‘The parallel to the modern organisational system is immediate (221).  

‘The organisational system is anonymous (221) … 

Together, the two ‘parent’ principles [of the organisational system] indulge the organisational child for the appearance of handling the social and human skills necessary to ‘perform’ in their prescribed, subservient slot in the hierarchy (222)… 

‘In time, the person becomes the ‘system’, and abides by the morality that aligns with dependence on the culture-defining properties of the technological frame (222) … 

‘And the overall organisational system is legitimated because it fits into the total pattern of systems that are the (normal) whole organisational life of the society (222) … 

‘Excesses of the technological frame are dragged into the light, and perhaps put on a leash, by social protest.  But the command of the technological frame is powerful, and coopting of those interests who directly serve its progress (223).  

‘Social protest therefore only catches the system at the edge of its most visible excesses … Social protest stands outside the culture-technology alignment of systematised industrial society (223) … 

‘To follow the metaphor through, a machine-system is a closed system (223).  

‘All of its component parts interconnect, and influence each other (223).  

‘But they operate together in a wider environment that is fixed, or given, as far as the machine is concerned.  The machine continues to operate, all its parts smoothly working with each other, as long as the environment does not move outside the limits of what the machine can tolerate as ‘given. (223-224).  At the same time however, the machine-system must have a balancing device, to keep its parts running smoothly, and to prevent one part of the system overrunning the next (224) … 

‘But the system as a whole is not undergoing continuous automatic adjustment (224).  

‘The systems adjust when their excesses reach public and political attention (224).  

‘They adjust only at the margin of visible excess (224) … 

‘Systems do not have the power to turn into non-systems (225) … 

‘But these systems are also engraved with cultural values that have aligned with progress of the technological frame.  And these values ultimately present image, appearance, and sanitising euphemisms, whilst the deeper system values of order, complexity, accumulation, and rational efficiency march forward relatively unhindered (225) … 

‘Within this frame, the culture of industrialism places a seemingly paradoxical salience on individual autonomy.  Individuation however is a direct property of a system-atised order [in this context] … [in which] individuation represents an ideology of ‘equality’, where all ‘should’ have equal power to participate (225).

‘But the shadow side of equality is sameness, or interchangeability as components in an overall system (225) …’ 

Hence clearly from a vocational perspective, the ‘cultural values’ of the ‘technological frame’ tend to ‘present image, appearance, and sanitising euphemisms’ while ‘deeper systems values’ are imbued with ‘order, complexity, accumulation, and rational efficiency’. 

Yet an overlay of thorough ‘discernment’ and ‘interpretation’ can serve to render the ‘cultural values’ as consistent with the more authentic domains of ‘perception, feelings and perspectives’ which can remain spontaneous, artistic and random.   While the ‘deeper systems values’ can transmute more authentically with the domains of ‘positions, interests and agendas’ which intrinsically tend to be consistent, continuous and coherent.  

All of these perspectival insights are derived from Part 4 of the Community Development series.   

Potentially, ‘… the US Defense Advanced Research Projects Agency (DARPA) claims, [future] weapons will be ‘brilliant’ rather than ‘smart’, will ‘exhibit human-like ‘intelligent’ capabilities for planning and reasoning’, and will be operated ‘with little human intervention, or even with complete autonomy’ … The fact that this is possible is both the final act, and the criterion example, of the Tragedy of Technology – submission of human purpose to the external systematic ordering of human affairs by the industrialised technological frame (230) … 

‘People can adopt the posture of social ‘governors’ and can shape the system’s worse excesses.  But, because of the very processes of ‘enframement’ that this book has identified, the people appear not able to act as ‘cybernetic’ balancing influences to redirect the trajectory fundamentally.  For the cultural properties of systems have penetrated subjective life, and the meaning systems by which the system trajectory is judged.  System cultural properties also mediate perceptions and practical transformations of the future (231) … 

‘The power of technology to command culture is not universal, but is a relatively recent phenomenon, specifically associated with industrial history (231) … 

‘Progress of industrial technologies therefore both produced cultural alignment, and depended upon it, whilst both the technologies and the wider culture mutually mirrored the same ordering world view (231) … 

‘The technology text has been powerfully enframing, for in actualising the ordering world view of industrialism, it interacted with and transformed the very roots from which the tree of cultural meanings grows.  The technological systems text implied social relations of production and interaction within wider society, and it is within the patterning of discourse that cultural meanings are constructed in the first place (231) …’           
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