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‘Process and Relational Experience’ 
Overview – February/ March 2018 Continental Philosophy Group Frank Hutchinson Tribute – ‘Temporality and Mutual Relational Relativity’
Rather than a trajectory of procedures, what is required to discern and explore time in an experiential and/or metaphysical context is … an interpretive process rendered through the dynamic phenomenon of meaning, significance, relevance and resonance … which elements emerge through our relational experience – such as realised through ‘memories, premonitions, expectations and anticipations’ [quote from Bergson].
Various discernible qualities are construable from Henri-Louis Bergson’s evocation of the ‘elan vital’ or ‘vital [life/ creative] impulse’.  Inexorably, the elan vital implies the reality of a process which weaves its way through and with the ‘durance’ of time. 

Palpably, therefore, this process seems to infer the qualitative phenomenon of movement in itself, realised through a kind of evident fluidity which could resemble a tendency to equilibrium when appreciated as an integral element of life in perpetuity, or human essence. 

Resilient resonance would be required for this such ‘impulsive … urge’ [Bergson] to retain vibrant consistency and continuity. 

Just what form of ‘perception’ is ‘sensorial perception’ ? 

Indeed, is sensation a form of perception, as such, or is it actually perception itself ? 

If perception in itself is the source of whatever is ‘sensorial’ – ostensibly, that which pertains to sense, then sensation may remain manifestly perceptual and still yet in itself comprise a definitive essential source. 

Even to assert such an evident relational, experiential and metaphysical phenomenon as ‘the complex unfolding of nature throughout time’ [Bergson] remains indicative of the fluid manifestation of time through our essential experience, realised through some sense of pervasive equilibrium. 

Consistent with such fine-grained rendition of our experience through such a medium of implicit equilibrium, it follows the character of everyday experience realised in this way could sustain a finely tuned sensitivity to the inherent profound intricacy of our life-world situation and aspect. 

Consequently, it may be further construed that our collective Learning Life Journey, as this emerges as a perpetual process in itself, requires the ‘faith’ Bergson cites, which can only feasibly manifest through our connection to authentic trust, based on what we elucidate as truth.  Thence such trust and truth may be augmented through profound affinity and affection.  The reflection that ‘all sensation is memory’ [Bergson] is valid in the sense that once sensation is experienced it would seem to culminate in the form of memory. 

Therefore ‘memory’ as such retains substantial agency and influence. 

Bergson’s philosophy was ‘broad, dealing with ethics and aesthetics’ [Canales]. 

While inherent through Bergson’s advocacy of ‘the virtues of thinking about the world in terms of shifting relations’ [Canales] we can derive a distinctive sense of fluid mutability, yet emergent equilibrium. 

When ‘action’ is established as the epitome of ‘time itself, such that the reality of time is directly imbued through lived experience, then the dimension of why facets of this process emerge as vital concerns becomes apparent –  concerns such as motives and intent. 

Further to Bergson’s awareness of the potential entrenched conundrum of a ‘shift … between the real and the unreal … across time and history’ [Canales] it would seem such a process could be plausibly designated as a fluid ‘unravelling’, rather than necessarily always – or inevitably – realised as a form of structural shift. 

Where Bergson posits ‘time’ as ‘not something separate from those who perceived it’ [Canales], but rather something which ‘involved us at every level’, we can realise the definitive facet of time as intrinsically relational in every sense, while also inextricably connected and imbued through ‘perception’ per se. 

Therefore, this quality and propensity of perception seems to have some entity which imbues us in mutual relational experiential resonance as much as we are able to correspondingly invoke it to render its efficacy. 

Because such ‘recognition’ is actually realisation of it.  

Yet only through perception can such a phenomenon proceed. 

Indeed, ‘we are [my emphasis] creating ourselves continually’ [Bergson] through our perception as connected and related to whatever is perceived, personally or collectively. 

Maurice Merleau-Ponty’s contribution in all this seems to explain ‘perception’ as a core ‘phenomenon’ and thus the source of experience, being and ‘consciousness’, as the ‘embodiment’ of who each person is, and how they manifest who they are through the fluid movement and manifestation of consciousness as a process. 

Eventually, Edouard Le Roy brought ‘the richness of thought’ from ‘positive science’ [Canales] into the process and context of ‘love and life’ through the everyday mutual relational experience of what we could cite as our Loving and Learning Life Journey, which is realised through an interactive process of perceptual qualities, such as memory, sensitivity, intimacy and purpose, all of which augment and mediate mundane structural experience. 

Whatever may be ‘objective meaning’, as sought by Albert Einstein, ever remains a fraught quest, because ‘there are different ways of knowing’ [Professor Frank Hutchinson], whatever may comprise any such presumed objectivity. 

Irrevocably, it may be resolutely cited in accord with Einstein that universal ‘conceptions’ must be vindicated and/or resolved through ‘experience’ – especially mutual relational experience. 

Hence the palpable requirement for ‘contingency and determinism in the laws of nature’ as affirmed by Emile Boutroux, Bergson’s mentor, emerges as pivotal in this endeavour. 

Quality dimensions seem thoroughly consistent with, and attuned to, the primary qualities Bergson attributes to his ‘philosophy’ as one that ‘appealed to sentiment, to intuition, and to interior life’ – basically what could be deemed the aesthetic dimension, juxtaposed with Einstein’s ‘logical positivist’ perspective that:  ‘Only utilitarian reasons can decide which representation has to be chosen’ – relative to divergent theories based on ‘compatible … facts’. 

Hendrik Lorentz proferred the medium of a ‘universal spirit’ through which the respective ‘status’ of ‘spatial and temporal’ phenomena could be considered. 

Such phenomena would be inevitably discerned through the agency of consciousness for each and every person.  So this would situate perception per se, or ‘pure perception’ so designated by Bergson, as the dynamic interactive conduit through which we could realise such ‘universal spirit’ as our ‘vital impulse’, and which would comprise the agency of our Loving and Learning Life Journey(s) into perpetuity. 

Thereby, while time and space would still lack equivalence, they could be construed either as modalities or dimensions of the common perceptual medium or source through which realisation and awareness could be cultivated. 

What Bergson seemed most insistently to infer through his assertion – ‘By measuring time, scientists destroyed some of it’ – seemed to be that such measurement was a reductionist exercise, or minimal process. 

Bergson would probably describe this as the ‘pure’ reality of the perceptual awareness of time.  Thus it could be validly proclaimed that by ‘destroy[ing] some of it’ scientists were really actually overlaying a process on the nature of time as we have become accustomed to realise and experience it through the medium of pure perception. 

Thus time, as we live it, becomes somewhat altered in nature to what it was. 

So, by altering or modifying how we regard time – now more structurally, with emphasis on its utility, for instance – we have effectively impaired what otherwise would be the rich substantial profound contribution of time realised through the fine-grained dimension of mutual relational experience. 

The motive(s) of scientists to seek improved measurement, phenomenally as an intentional reality would have to ultimately influence and effectively serve to channel the dynamic flow of their perceptual experience.  So ‘measurement’ in itself would come to comprise the content and orientation of their intent, behaviour and motives.  They would become measurement aligned, rather than quality or aesthetically predisposed or inclined, just as we would become through such a values, disposition and perspective orientation. 

In these similarly volatile crisis-ridden contemporary times, we seem to have moved into a somewhat anti-intellectual global mindset in many ways, from my perspective.  It seems we worry and agonise so much about our goal-oriented aspirations – of whether or not we’re ‘really on-track’, or not – such as realised through some attitudes to the Millennium and the Sustainable Development Goals (SDGs). 

Thus we leave ourselves only meagre resources to consider what is the real substance in all this – particularly the ethical/ quality substance – of who we’ve become and are becoming, and how we’ve come to be how we are, personally and collectively – concerns which would have been, indeed were, paramount for Bergson, and at least relevant in Einstein’s presumed worldview. 

It seems relevant to posit the evident reality that any relentless quest for structure, order, quantitative measurement – and indeed even stability – among scientists, especially physicists, and any other such professions, would seem to often deteriorate into becoming fraught with the ever imminent prospect of eventual self-distancing from the common milieu of humanity and relationships, along with a prevalent disdain of qualitative appreciation. 

Even in a context which involves engagement with mundane life-world predicaments and anomalies, grounding in ‘lived experience’ [Bergson] would seem vital. 

Basically, we need ‘receptivity’ as a pivotal element in mutual relational experience, and as a key elemental criterion of mutual reciprocity, all of which remains consistent with our Loving and Learning Life Journey(s), as what we deem to be our ‘past’ slides somewhat seamlessly eventually into our present and future dimensional realms, prospectively to form into a broad dimensional accord. 

How Martin Heidegger construed dimensionality, for me, serves to configure the anomaly of resistance to fluid equilibrium and relative equanimity, which resistance comes to impair and impede the actual liquid nature of time and situational phenomena as these slide and flow throughout our mutual relational experience and life-world dynamic. 

Through ‘measurement’:  ‘We, as it were, make a cut [in] time … thereby destroying authentic time in its flow and allowing it to harden.  The flow freezes, become a flat surface, and only as a flat surface can it be measured’ – wrote Heidegger. 

What really ‘has meaning for us is our everyday sense of time flowing’ [Heidegger]. 

However, through his assertion that ‘human life does not happen in time but rather is time itself’ [Heidegger] we have a sense of a continuous threshold of time, or in some form a continuous present. 

Where Heidegger embraced such qualities of life-world experience and relationship as ‘texture, meaning, and the importance of things’, it seems from me he sought to allude to the aesthetic dimension of everyday life and experience. 

As we realise the connection of affinity, and ‘like’ this, affection is already growing, we seek to affiliate in this by doing something together, then appreciation flourishes from the experience of thereby proceeding – even some kind of intimacy can be involved, and then we become aware of, and enlivened, through a Sense of Purpose through this whole relational experience, from my perspective. 

Thus we face the prospect of ‘feel’-ing ‘the flow of time’ [Bergson] existentially, relationally, and experientially, not merely in ‘psychological terms’. 

Even the phenomenon of ‘sense’, as such, derives from somewhere, which would seem to be the medium of ‘pure perception’, as realised through consciousness, and expressed through perspective. 

This phenomenon whereby the reality of the concerns and issues which surfaced was ‘subtle and complex’ seems to serve to obviate the inherent intricacy of contention, conflict, and even difference.  However, it does seem axiomatic of the concerted reflection imparted to these concerns that these were probably entrenched dimensions of the zeitgeist (that is, ‘spirit’) of those times, just as I would venture they are as pertinent and resonant for our contemporary times. 

The greater issue here seems to be how they are such – how the legacy of this work transposes across to our contemporary Loving Learning Life Journey. 

Substantiation of the actual continuity of movement subsists in the reality that blended confluential fluidity as the nature of all movement, and therefore of continuity, serves to prove in itself that continuity and movement are not intrinsically any form of static phenomenon, but rather are dynamic and fluid by nature. 

This would serve to confirm the intrinsic resonance of dynamic blended equilibrium and relative equanimity as confluential dispositional elements. 

Alfred North Whitehead advocated the intrinsic worth of values and ‘value-experience’ in the intellectual purview of all these then contemporary concerns, thereby to connect with the ethical dimension of philosophical endeavour, then as now, accommodated to the aesthetic dimension of nature and philosophy through the intrinsic value of qualities. 

Even equitable human rights are not enough of a base in themselves to distil adequately the resonance, relevance and significance of the place and pertinence of aesthetic endeavour, vital though such initiative is for cohesive cultural evolution.  For instance, it could be affirmed that a sense of equity remains prior to the realisation of equality, which equity is, in turn, preceded by a sense of equilibrium and/or equanimity.  Correspondingly, realisation and awareness of perspective could be cited as preceded in consciousness by the more general phenomenon of perception. 

Just as Bergson endeavoured concertedly to advance and sustain the aspirations of the League of Nations International Committee on Intellectual Cooperation (CIC), which became a prototype for the current UNESCO, Jacques Maritain carried through with this momentum through his authorship of substantial aspects of the post-Second World War – 1948 – Universal Declaration of Human Rights. 

As a kind of a tandem unit, based on collaborative successive perspectives then, Maritain and Bergson together could be cited for their earnest contributions to substantiate the contemporary United Nations movement. 

Palpably, in this ilk, surely we must confess that democracy is not a panacea, and may be readily adapted to imbibe a placebo effect. 

Ethos enablers, such as the process which ultimately comprises democracy, must be cultivated, crafted and applied most diligently, vigilantly and earnestly, through copious relational discernment, as an antidote to the gradual erosion and defilement of democracy. 

Significantly, Bergson postulated, as reviewed here, ‘perception’ as the connective tissue of the ‘really real’, or ‘that which is perceived or can be’. 

Democratisation in itself is not yet a cohesive consistent enough ethos for our contemporary times, and may have only been thus for a relatively short period between the late 1940s and the late-1960s. 

We need another much more broad yet substantial ethos for our times.          

‘How to respond and relate to such a prospect and project ?’ you may well ask. 

‘Keep the balance !’ David Suzuki encouraged me when I discussed future global priorities with him at the 25 November 1997 Sydney launch of his seminal work The Sacred Balance. 

– Lindsay Mell,  20 March 2018 

The CPG Venue is The Second Floor Boardroom, Imperial Hotel, Oxford Street, Paddington:  Our Sessions are at 2.30 pm every Second Sunday monthly. 

‘For if our body is the matter upon which our consciousness applies itself, it is coextensive with our consciousness.

‘It includes everything that we perceive; it extends unto the stars.’ 
– Henri Bergson:

Quoted in David Michael Levin:  The Body’s Recollection of Being; 

And further in David Suzuki/ Amanda McConnell:  The Sacred Balance: Rediscovering Our Place in Nature, Allen & Unwin, Australia, 1997, page 196.

PRIMARY  REFERENCE

Throughout the full textual analysis of the whole of my 11 February/ 11 March 2018 Continental Philosophy Group Seminar Presentation Paper, on the theme Temporality and Mutual Relational Relativity my primary reference is:  

Canales, Jimena  2015: 

The Physicist & The Philosopher:  Einstein, Bergson, and the debate that changed our understanding of time, Princeton University Press, New Jersey, USA 

Quoted as cited substantively, in brackets thus (   ) throughout the text body of the seminar paper. 

+ + +  / / / /  + + +

6

